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Ali of Şaguna's biographers and the historians interested in the Transylvanian 
Romanians' situation emphasise the particularly difficult times the Orthodox Church 
was facing when he arrived as an episcopal vicar in Transylvania, in 1846. Afier half a 
century when, following the religious Union with Rome, the Orthodox Church had not 
had an ecclesiastical leader, since the Court considered that this Church had 
disappeared, the same Court made the concession of placing it under the Serbian 
Metropolitan of Karlovci and of appointing Serbian bishops at the head of the 
Transylvanian eparchy. However, the tactic of delaying the appointment of a bishop did 
not cease, because the see was lefi vacant for more than a decade. 1n 181 O, given the 
appointment of the Romanian Vasile Moga, afier another fourteen-year sedis vacantia, 
the Transylvanian Romanians believed that a new era had begun for them. Instead - as a 
clear expression of the contempt in which the Orthodox Church was held - came the 
imposition of the humiliating terms (the so-called "Nineteen Points") under which 
Bishop Moga became a mere obedient civil servant, compelled to support the very 
Greek-Catholic proselytism promoted by the Court. 

On reaching the episcopal residence in Sibiu, Şaguna was disappointed with tbe 
derelict state of the building and the disorder that prevailed in the administration of the 
diocese as a resuit of the conditions in which his predecessor, Moga, had been forced to 
lead the Church and also, undoubtedly, on account of his weaknesses. "The Consistory, 
the superior executive body of the eparchy, did not have a predetermined agenda; it kept 
random minutes of its meetings and lefi the vital issues, such as the financial and the 
educational matters, to mere chance, in abeyance from one year to another [ ... ] the 
continuity of the administration had become downright impossible. Especially tangled 
were the finances of the eparchy that Moga had managed himself."1 The state of the 

1 Keith Hitchins, Ortodoxie şi naţionalitate. Andrei Şaguna şi românii din Transilvania /846-1873, 
Bucharest, Editura Univers Enciclopedic, 1995, p. 41. 
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clergy was so wretched, in material and, above all, in cultural terms, that the disdain 
shown by the cohabiting nations to the priests was not without some foundation. Iorga 
describes the Church that Şaguna found as ignorant, with "priests of the tavem, the herd 
and the hora [folk <lance]" who lived like the peasants or even worse; they were the 
spiritual shepherds who welcomed the recently appointed bishop on his canonicat 
visitations to the "barbarian" villages. The hierarch, who was "aristocratic by education, 
- the grandson of an Aromanian merchant, a 'Greek' from Pest, a patron of culture, [ ... ] 
who had also been raised in the capital of Hungary and in Vienna" - must have 
experienced a sense of horror at the sight of those shepherds, "soothsayers and charmers 
rather than enlightened servants of the Lord."2 The better-off peasants could become 
priests after six months of training in Sibiu, which meant that their theological knowledge 
could only be utterly insufficient. Şaguna tumed the parish priests into the focus of his 
ambitious program of ecclesiastical reform, ensuring, immediately a:fter his arrival in 
Transylvania, that theological training would become more serious not only in order to 
provide the future priests with more solid theological knowledşe, but also to instil in 
them the awareness of their dignity as ministers of the Church. As Şaguna wrote in a 
report to the Minister of Religious Affairs in 1848, ever since his appointment as vicar, 
he had been convinced that the six-month course was insufficient, especially since it 
was offered to any young man, without any prior training being required of him. In 
addition to dogmatics and morals, the future priests leamed basic skills, such as reading, 
writing and arithmetic. Şaguna was determined to impose a one-year theology course, to 
which only secondary school graduates would be admitted.4 Bishop and, later, 
Metropolitan Şaguna had to cope with the precarious financial situation of his Church 
and nation, since the institutions of social and religious life were either absent or in a 
severe state of lethargy. There were no or not enough elementary schools, church 
buildings and liturgica! books; the situation was worsened by the Revolution of 1848-
49, when many churches had to suffer. After the revolution, given that 41 churches had 
been bumed down and 319 had been looted,5 Şaguna had to request the abbot of Neamţ 
Monastery to send him worship books and priestly garments so that religious services 
could be held according to ritual. 6 

The decade of absolutism and confessional conflicts 

The founding of the new broadsheet occurred in the age of neoabsolutism, 
which was zealously promoted by the central and the local authorities. These were also 
the years of "confessional friction" (in Bariţiu's words), due mainly to the rivalry between 

2 Nicolae Iorga, Istoria românilor din Ardeal şi Ungaria, Bucharest, Editura Ştiinţifică şi Enciclopedică, 
1989, p. 403. 
3 Keith Hitchins, op. cit., p. 43. 
4 Eusebiu R. Roşca, Monografia Institutului seminarial teologic-pedagogic "Andreian" al arhidiecezei gr. 
or. Române din Transilvania, Sibiu, Tiparul tipografiei arhidiecezane, 1911, pp. 15-17. 
5 Andrei Şaguna, Corespondenţă, voi. I, part I, Cluj-Napoca, Presa Universitară Clujeană, 2005, pp. 207-
220. The letters no. 100-108 between Şaguna, Abbot Neonil and C. Hurrnuzachi attest to Şaguna's efforts 
to endow the churches affected by the civil war. 
6 Circular letter no. Cons. 775/1850, of27 August 1850, in Gheorghe Tulbure, Mitropolitul Şaguna. Opera 
literară, scrisori pastorale, circulări şcolare, diverse, Sibiu, 1938, p. 250. 
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the two Romanian Churches, which were vying for the status of a metropolitan see in 
the aftermath of the revolution. In the pages of his unsurpassed history of Transylvania, 
Bariţiu recounted extensively and bitterly the stifling atmosphere of the neoabsolutist 
decade, which was aggravated, for the Romanians, by the confessional conflict. 

When Şaguna reached Sibiu in the autumn of 1849, he found that his residence 
had been requisitioned and filled with prisoners, and that the library and the documents 
of the eparchy had been destroyed, which meant that he was temporarily accommodated 
in Brukenthal Palace, where he stayed for three months until his residence was 
restored.7 There was a <lire need for worship books and priestly vestments throughout 
the eparchy, and the churches had been destroyed in large numbers. The Greek-Catholic 
residence was in a similar condition, the difference being only "that there the revolution 
had found incomparably more to plunder, ruin and avenge."8 

The newspapers of the Transylvanian Romanians - Gazeta de Transilvania [the 
Transylvanian Gazette] and Foaia pentru minte, inimă şi literatură [Broadsheet for 
Mind, Heart and Literature] had ceased to appear during the revolution. The situation of 
the press throughout the Empire was particularly difficult, as Bariţiu wrote. Martial law 
reigned, as did financial uncertainty, so it was still rather difficult for people to risk 
severa} thousands of florins, which was the amount required for bail. Other 
circumstances that were unfavourable to the press included the possible outbreak of an 
Austro-Turkish war, because of the asylum the Turks had granted to a large number of 
revolutionaries, and of an Austro-German war, on account of the rivalry for the crown 
of Germany. A newspaper could only support itself via subscriptions. "But what could 
he publish under the rule of the sword so that the readers might be satiated [ content]? 
Besides all those hardships, the govemment also wanted to know the personal character 
of the editors, the publishers and the printers."9 

After the defeat of the revolution, the trials and the executions of the Hungarian 
revolutionary leaders dorninated the politica! scene in Transylvania for a few years. 
Weapons were seized from all the inhabitants ofîransylvania, as was the coinage issued 
by the Hungarian revolutionary govemment, Bariţiu wrote. The Romanians felt deeply 
aggrieved by the manner in which their former allies, the Saxons, had appropriated all 
merit of allegiance to the Ruling House and ignored the blood they had spilled at the 
time of the revolution. When Transylvania underwent an administrative re-division, the 
Saxons were favoured "in excessive measure"; moreover, in their press, they 
championed the German colonisation of the Romanian villages that had been ransacked 
by the Hungarian revolutionaries, while the Romanians retaliated by subrnitting protests 
in Vienna. "The method of arrests made under various pretexts was used to frighten and 
deter the Romanians." Thus, Axente Sever was arrested on the ground that he had not 
surrendered all his weapons, while later Avram Iancu was taken into custody by 
rnistake, as he was told, and released irnmediately. A large number of Romanian priests 
were arrested and taken to Sibiu. "In all those offensive cases, Bishop Andrei Şaguna 

7 Andrei Şaguna, Memorii din anii 1846-1871, Sibiu, Tipografia arhidiecezană, 1923, p. 32. 
8 George Bariţ, Părţi alese din istoria Transilvaniei pe două sute de ani în urmă, voi. II, Braşov, The 
Inspectorate for Cui ture of Braşov County, 1994, p. 588. 
9 Ibidem, p. 592. 
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protested both in writing and by word of mouth to the governor for releasing the priests 
of both confessions, and Vienna was immediately informed in writing about the 
particular case of the prefects, for it was there that many magnates had done their utmost 
to destroy all the Romanians bearing the title of prefects and tribunes."10 Because it had 
reported on these conflicts and, especially, because it had announced the publication of 
the report on the revolution and the civil war addressed by the prefect Avram Iancu to 
the Court, Bariţiu's newspaper, Gazeta, together with its supplement, Foaia, were once 
again banned by Govemor Wohlgemuth in March 1850. 11 Not long afterwards, Gazeta 
came out again, but under the conditions imposed by the governor: the newspaper was 
exempt from bond payments, but became officious and Andrei Mureşanu was appointed 
as editor. After his departure to Sibiu, Iacob Mureşanu became editor and Bariţiu and G. 
Munteanu served as contributors. The latter stayed with Gazeta until the end of 1852, 
when he was asked to leave, because Telegraful Român was about to come out in Sibiu, 
under the management ofhis cousin, Aron Florian. 12 

The political atmosphere did not clear out over the subsequent years, because 
the Italian turbulences and the attempt on the emperor's life from February 1853 
resulted in the reinstatement of very harsh measures in Transylvania too. In its issue no. 
14 of 18 February 1853, Telegraful Român published the proclamation released by 
Govemor Karl Schwarzenberg, in which he wamed that revolutionary agitation would 
be punishable by death. 1n the following month, several issues of the newspaper 
reported extensively on the intelligence organisations and their ramifications in 
Transylvania, as well as on the progress of the trials of those arrested, who had plotted 
the Szeklers' uprising against the Ruling House in 1851. 13 

Bariţiu wrote that the Press Law of 1852 "often made you prefer preventive 
censorship instead. For anything that was published, the responsibility belonged not 
only to the author, but to all those who participated in the publication: the editors, the 
publishers, the printers, the booksellers, the dividers [distributors], all of them, jointly. 
And then, irrespective of whether the printer knew the language in which he printed or 
not, or whether the bookseller was familiar with the books he sold or not, they were still 
liable in person and with their property. After three admonitions or so-called wamings, 
issued bl the police or by another public authority, any periodical sheet would have to 
cease."1 The officials of the regime were extremely rough, as was, for instance, Weiss 
von Starkenfels, the Head of Police in Vienna. To end the agitation of the press, he 
suggested to his minister that twelve journalists from the capital should be executed by 
firing squad in the police courtyard. The same high official, who was part of the 
emperor's entourage when the latter visited Transylvania in 1852, unequivocally told 
Iacob Mureşianu, the editor of Gazeta Transilvaniei: "Are you going to instruct and 
enlighten the people with that sort of sheets? I advise you to stop any Romanian 

10 Ibidem, pp. 606-607. 
11 Ibidem, p. 608. 
12 Ibidem, p. 609. 
13 Telegrafal Român, year I, 1853, no. 18, 25, 26. 
14 George Bariţiu, Părţi alese din istoria Transilvaniei pe două sute de ani în urmă, volume II, Braşov, The 
Inspectorate for Culture of Braşov County, 1994, p. 63 l. 
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propaganda. His Majesty's Government is well aware, more aware than all of you 
together, what teachinşs the Romanian people need to he given and will never have any 
need ofyour sheets."1 

Police censorship envisaged not only the newspapers, but all literature; in 
Transylvania, the authorities reintroduced a measure issued by Maria Theresa during the 
time of the anti-Uniate troubles, under which literary works of any kind printed in 
Romanian abroad could only he admitted after they were sent from the border customs 
to the country's government, which submitted them to rigorous censorship. Bariţiu 

considered that this measure was "tantamount to total prohibition." Given these starkly 
unfavourable auspices under which Şaguna's newspaper was about to come out, we 
consider that the warning issued by great journalist and historian was particularly 
justified: what was written then and the quality of the literary works must he assessed 
taking into account the lack of freedom imposed by the neoabsolutist politica! regime. 
The Romanians' newspapers had to subsist via subscriptions, but a part of the potential 
subscribers, the Romanian officials - who occupied, at the time, a great number of 
public service positions compared to the past eras - were afraid, as Bariţiu wrote, to read 
the Romanian newspapers, for they risked receiving the qualification of "zu sehr 
Romane, far too Romanian." Therefore, the language of the Romanian officials that was 
reflected in the documents that were either translated into or directly written in 
Romanian "could he anything but Romanian." 16 

The historian Ioan Lupaş wrote about the consequences of post-revolutionary 
policies on the relations between the two Romanian confessions: "The fair onset of 
brotherhood and national solidarity, which had muffled denominational hatred in the 
years 1848-9, would unfortunately falter now, in the time of oppression and armed 
peace that absolutism brought about." 17 The confessional rifts of the Transylvanian 
Romanians, due primarily to their rivalry for the metropolitan status, witnessed severa! 
tense moments during this decade; the relations between the two bishops only improved 
in 1860, when a new politica! regime was inaugurated and when, once again, they were 
together at the helm of the Romanian poli tical movement. 

Even before he became a bishop, while he was vicar of Sălaj, Alexandru Şterca 
Şuluţiu had the uninspired idea of writing to Şaguna, on 14 July 1850, inviting him to 
convert to the Union, in which case the metropolitan see would he offered to him, while 
he would settle for the episcopal see. 18 Şaguna was vexed not only by that gesture, but 
also by other measures of spreading the Union supported by the central and the local 
authorities and, above all, by the conference of Hungary's Roman-Catholic bishops, 
which had been convened by Scitovsky, the Primate ofHungary, in Esztergom in 1850. 
Of all the Romanian Greek-Catholic bishops, only Vasile Erdeli, the bishop of Oradea, 
had participated in it. The conference debated, among other issues, the propagation of 
the Union and the establishment of two more Romanian dioceses, of Gherla and of 

15 Ibidem, p. 632. 
16 Ibidem pp. 631-632. 
17 Ioan Lupaş, Mitropolitul Andreiu Şaguna. Monografie istorică, Sibiu, Tiparul tipografiei arhidiecezane, 
1911, p. 115. 
18 Andrei Şaguna, Memorii ... , p. 45. 
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Lugoj. In his Memories, Bishop Şaguna quoted an excerpt from the protocol of that 
conference, which contained unjust accusations against him and the claim that all the 
losses of the Greek-Catholic Church in Transylvania and Vojvodina between 1848 and 
1849 had been caused by the non-Uniates, who had allegedly killed three hundred 
priests and destroyed the churches and the schools. 19 Bariţiu considered these allegations 
as outrageous fabrications, and as for the steps Şterca Şuluţiu had taken to attract 
Şaguna to the Union, this is how he comrnented on their consequences: "Şuluţiu had 
chosen the wrong man, for Şaguna replied to him curtly: for no dignity in the world will 
I become an 'apostate.' From then on, the two bishops never saw eye to eye until the 
y[ear] 1860."20 ln Bariţiu's opinion, the imperial decision to elevate the Greek-Catholic 
diocese to the rank of a metropolitan see and to establish two more Greek-Catholic 
dioceses, of Lugoj and of Gherla, had the effect of a bomb. 21 The aggravation of all the 
denominations in Transylvania was amplified in 1855, after the ratification of the 
Concordat, which granted vast prerogatives to the Catholic Church. According to Bariţiu, 
the leaders in Vienna had a fixed idea: that they could annihilate or, at least, limit the 
poli tical and religious influence Russia exerted by Catholicising all the inhabitants of the 
Monarchy. In those years, he went on to write, even the Transylvanian Saxons were 
invited, with great promises, to return to Catholicism. "Of all the peoples, however, the 
Cabinet in Vienna had its eyes set, like 150 years before that, on the Romanian people 
[ ... ] Here are so many reasons that persuaded the Cabinet and the monarch to accelerate 
the decision regarding the establishment of the metropolitan see and of the two new 
dioceses. In particular, it is known that His Majesty had personally favoured the 
establishment ofthe Diocese ofLugoj."22 

In his turn, under episcopal circular no. Cons. 1090/1855 of 5 December 1855, 
Şaguna prohibited the Orthodox Romanians from reading Gazeta de Transilvania. 23 In 
his Memories, the bishop described the circular as a response to the attacks of the Greek 
Catholics. He listed a series of gestures made by Metropolitan Şuluţiu and of statements 
printed in the newspaper from Braşov, which he perceived as attacks against his Church; 
in fact, he said, he had consulted with Govemor Schwarzenberg about how to stop those 
attacks, and the govemor had approved the idea of a circular.24 The quarrel between the 
two Churches and their hierarchs went beyond the borders of Transylvania. Religio, an 
ecclesiastical and literary magazine from Pest, wrote that Şaguna had anathemised 
Mureşanu and Bariţiu because they were Catholics; Şaguna replied, rectifying the 
statements about the anathema. 25 At stake was not at all the alleged anathema issued 
against the aforementioned two men, but the order the hierarch had given to his 
believers. After enumerating all the sins of the Gazeta's editorial staff and of Bariţiu's 
almanac, he concluded that he, as a spiritual shepherd, was obliged to protect his 

19 Ibidem, pp. 46-48. 
20 G. Bariţiu, Părţi alese din istoria Transilvaniei ... , voi. nr, p. 641. 
21 Ibidem, voi. II, p. 667. 
22 Ibidem, p. 668. 
23 Ibidem, voi. II, p. 670. 
24 Andrei Şaguna, Memorii ... p. 85-86. 
25 Ioan Lupa.ş, Mitropolitul Andreiu baron de Şaguna ... , p. 119. 



Andrei Şaguna and Telegrafal Român during the Decade of Neoabsolutism 217 

believers against deceitful gazettes and books. "I [therefore] advise and entreat you not 
to purchase or read, any of you, Gazeta de Transilvania that comes out of Iacob 
Murăşan's editorial office or George Bariţiu's almanac, because as you could see [ ... ] 
they are full of lies, deception and fraud"; at the end, he wamed the protopopes and the 
priests that they had a duty to ensure that this episcopal counsel was heeded, and that 
they "should point out to him anyone who did otherwise. "26 

The Romanian officials from the capital of the empire did not remain indifferent 
to the circular the hierarch had issued, one of the most vehement reactions coming from 
Ioan Maiorescu. He wrote to Bariţiu in extremely harsh terms against Şaguna, stating 
that the Moldavians were outraged by bis circular against reading the Gazette and 
urging the Greek Catholics to take the matter of that pamphlet - as he referred to the 
circular of the Orthodox bishop - to court.27 Maiorescu, who was a Transylvanian by 
birth, trained in the Greek-Catholic schools, and who had become a professor in the 
Principalities, advocated an anti-confessional viewpoint, "considering that the national 
problems represented a priority and that any dispute related to matters of faith was likely 
to endanger the gradual realisation of the objectives outlined in 1848."28 Şaguna's 
reaction against the Gazette and against Bariţiu appeared to have been "rather harsh and 
unusual" to Ioan Lupaş too, but it was characteristic of Şaguna's authoritarian style, who 
took "very energetic and severe" measures against the acts of indiscipline committed by 
the Orthodox priests, for they had become accustomed to lax discipline during the time 
of Bishop Moga; as Ioan Lupaş showed, Şaguna was forced to take disciplinary action 
even against bis own collaborators.29 

Significant for the atmosphere of friction between the Greek Catholics and the 
Orthodox during that decade was scene recounted by Pavel Vasici in a letter to Bariţiu. 
Vasici, Bariţiu's lifelong friend and wedding godfather,30 was, together with Ioan 
Maiorescu and other patriotic intellectuals, among those who had decided to put 
"national brotherhood" above confessional squabble, showing that they did not care 
about "popish accursedness." Thus, on the Monday of the Holy Week in 1851, he went 
with a group of Orthodox men, "canny, dressed up, with wives and all" to the church 
where the Greek-Catholic protopope of Sibiu served. They liked the service, but the 
protopope's sermon deeply offended them. Vasici concluded that "bere we are, on the 
brink of utter national schism, and all we will shortly ask ourselves is not whether we 
are Romanian, but whether we are Uniate or non-Uniate."31 

There were also other moments of discord like this, which Bariţiu recorded 
bitterly and judged harshly. Besides the moments when the tension was aggravated, a 
constant source of discord between the two Churches was related to the conversions 
from one confession to the other and to mixed marriages. 

26 The circular letter has been published in its entirety by Gheorghe Tulbure, op. cit., pp. 195-20 I. 
27 George Bariţ şi contemporanii săi. Voi. 1: Corespondenţa primită de la Aron Florian, August Treboniu 
Laurian şi Ioan Maiorescu, Bucharest, Editura Minerva, 1973, voi. I, p. 393-394. 
28 Remus Câmpeanu, Biserica Română Unită între istorie şi istoriografie, Cluj-Napoca, Presa Universitară 
Clujeană, 2003, p. 15. 
29 Ioan Lupaş, Mitropolitul Andreiu baron de Şaguna ... , pp. 120-121. 
30 George Bariţ şi contemporanii săi, voi. 2, "Studiu introductiv," Bucharest, Editura Minerva, 1975, p. 2. 
31 Ibidem, "Corespondenţa primită de la Pavel Vasici, Alexandru Roman şi Atanasie Şandor," pp. 31-32. 
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The orientation of the newspaper and its editors 

Ever since the end of the eighteenth century, the worship books necessary to the 
Orthodox Transylvanians had been printed in the Sibiu printing presses belonging to 
Johann Barth, Martin von Hochmeister and Georg Cloesius. 32 Taking advantage of the 
liberalisation of the guild regime, Şaguna started a printing press based in Sibiu, on his 
own expense, in 1850. He quickly obtained Govemor Wohlgemuth's approval, to whom 
he had emphasised that the lack of a printing press for church and school books 
seriously impinged upon the religiosity and culture of his people and had stressed the 
availability of the future press to carry out printing activities that would also cater for the 
needs ofthe regime.33 

The idea of a newspaper that would represent the interests of the Romanians had 
already appeared in a petition Şaguna addressed to the emperor in February 1849. After 
the 1848 Revolution, Andrei Şaguna resumed these plans, opting for the establishment of 
a Romanian newspaper in Vienna, which was to be published in Romanian and German. 
The correspondence between Aron Florian and Ioan Maiorescu reflected these plans of 
the bishop. Şaguna was convinced that in Transylvania 300 subscribers could be counted 
on and that severa} hundred Romanians from the other provinces could be added to them. 
His arguments were the following: a newspaper appearing in Vienna would enjoy the 
same freedom as the other papers there; furthermore, shipping was facilitated by the good 
communication channels between the capital and the provinces. As Aron wrote to 
Maiorescu, "the bishop tells me to write about this subject, so that you will think about 
it."34 The details regarding the relinquishment of these intentions have not been preserved. 

In 1852 the newspaper project was resumed and his request received a 
favourable resolution from Govemor Karl Schwarzenberg, with whom he had relations 
of friendship. 35 The guidelines of the future gazette stood out in stark relief in his 
petition to Schwarzenberg. In Transylvania, the need was felt for a new broadsheet, 
because, according to the hierarch, Gazeta de Transilvania no longer had any charm and 
the Romanian people needed a press organ through which they could have access to a 
culture that was in tune with the times and in harmony with the state's interests.36 A 
second petition, with almost the same content, was sent to the supreme police authority, 
but bere he emphasised the pro-monarchical orientation of the gazette: "the drive behind 
this enterprise is solely to spread modem ideas amongst the Romanian people [ ... ] in the 
interest of the high govemment, to enlighten them in decorous manner as to their true 
spiritual and material necessities, and to strengthen them forever in their unshaken faith 
to the holy throne and the all-high dynasty." The address ended with the conviction that 
his name was sufficient guarantee for this request being granted approval. 37 

32 Vasile Popp, Disertaţie despre tipografiile româneşti în Transilvania şi învecinatele ţări de la începutul 
lor până la vremile noastre. Sibiu, 1838, Cluj-Napoca, Editura Dacia, 1995, p.124. 
33 Ioan Lupaş, Mitropolitul Andreiu baron de Şaguna ... , pp. 149-150. 
34 The letter is published in Convorbiri literare, year 33, 1899, p. 705. Apud I. Lupaş, Mitropolitul Andreiu 
Şaguna, p. 164, note 2. 
35 Ioan Lupaş, Mitropolitul Andreiu Şaguna ... , p. 165. 
36 Ibidem, p. 164. 
37 Ioan Lupaş, Contribuţiuni la istoria ziaristicei româneşti ardelene, Sibiu, 1926, pp.78-79. 
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Telegraful Român represented the competition for Gazeta de Transilvania and for 
Foaia pentru minte, inimă şi literatură. In 1856, Bariţiu complained about the losses of 
the Gazette, as suggested by Maiorescu his letter, in which he encouraged Bariţiu by 
assuring him he would request financial aid from the Principalities, and especially from 
Moldova, for the Gazette and for its editor Iacob Mureşanu. The losses would be 
temporary, as Maiorescu wrote; Bariţiu should not abandon its publication, for this was 
exactly what Şaguna ("the evil," as he called him in the two letters to Bariţiu from January 
1856) was after.38 Maiorescu was right, for after the particularly difficult period due 
mainly to the harshness of the neoabsolutist regime, the Romanian press in Transylvania 
experienced a period of prosperity, whose expression was not only the increased nurnber 
of subscribers, but also the emergence of new broadsheets and of a specialised press that 
catered for the needs of professionals, such as teachers, priests, etc. 39 

Onisifor Ghibu, the author of a study about the Romanians' ecclesiastical press, 
considered that Telegraful Român belonged, "despite its multilateral character," to the 
ecclesiastical press, being "the first political-ecclesiastical broadsheet.',4o The fact that 
the newspaper was dominated by his ideas or, as his opponents claimed, that Telegraful 
Român lay under Şaguna's censorship41 had been clear from the beginning. A contract 
that was concluded between the first editor in charge, Aron Florian, and the bishop, the 
patron of the broadsheet, obliged the former to accept the conditions set by the bishop. 
The contract of 8 December 1852 clearly stated: "The editor shall hand me a Copy of 
each issue of the journal, at least one bour before publication, so that I may view and 
approve it, while the most momentous articles shall be brought to my awareness before 
being printed, since it goes without saying that, randomly, whenever an issue does not 
meet my approval, it shall not be published. ,,42 Only the first eight issues had Aron, "a 
rather haughty and intractable man" as their "responsible editor"; afterwards, Aron 
worked in Vienna, together with his good friend Ioan Maiorescu, on the translation into 
Romanian ofthe Bulletin of Imperial Laws.43 

The next editor, Pavel Vasici, appears to have been a more flexible contributor. 
White Aron Florian became an editor after a beautiful career as a professor and a 
reporter for the daily newspaper România in Wallachia, between 1837 and 1838,44 

Vasici was a doctor in Timişoara, then a quarantine physician and, finally, the director 
of the quarantine from Timişul de Sus, near Braşov. He was a physician with advanced 
ideas, the author of two medical textbooks which circulated throughout the Romanian 
territories and, as a government counsellor and, then, inspector of the Orthodox 

JR George Bariţ şi contemporanii săi, voi. I, p. 396. 
39 George Em. Marica, Studii de istoria şi sociologia culturii române ardelene din secolul al XIX-iea, voi. 
I, Cluj-Napoca, Editura Dacia, 1977, pp. 109-110. 
40 Onisifor Ghibu, Ziaristica bisericească la români. Studiu istoric, Sibiu, Tiparul tipografiei diecezane, 
1910, p. 16. 
41 Cipariu in his letter to Bariţiu of 8 January 1861, in Timotei Cipariu, Epistolar 1836-1877, Bucharest, 
Editura Academiei Române, 2005, p. 281. 
42 Ioan Lupaş, Contribuţiuni la istoria ziaristicei româneşti ardelene, p. 80, note 2. 
43 Onisifor Ghibu, op. cit., p.17-18. 
44 Ioan Lupaş, "Începuturile şi epocile istorice ale ziaristicei româneşti-transilvane," in Ioan Lupaş, Din 
istoria Transilvaniei, Bucharest, Editura Eminescu, 1988, p. 21 O. 
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denominational schools, he worked with a commitment comparable to that of Şincai for 
the development of Greek-Catholic schools.45 At one point, as editor-in-chief of 
Telegraful, Vasici entered a conflict with Gazeta de Transilvania. The argument was, 
however, fleeting, for Vasici was one of those intellectuals who were completely averse 
to the confessional dissensions between the Romanians, to the extent that "no other man 
strove more than he did in order to reconcile, bring together, appease, in short, to put out 
the flames ofreckless hatred.',46 But he was also a man who had moments of irritability, 
as proved by bis outburst against Şaguna, against whom he wrote, in 1868, a pamphlet 
that Bariţiu considered too vehement to be published;47 however, he was deeply 
saddened by the metropolitan's death, as he confessed in bis letter of 29 June 1873 to 
Bariţiu.48 He expressed himself with similar virulence against Visarion Roman, when 
the latter refused to publish Vasici's article about correct nutrition in bis almanac entitled 
Amicul poporului [The People 's Pal]. Although Visarion Roman had recommended it to 
the journal Transilvania [Tran_s:vlvania], which had a more intelligent readership, more 
prone to accept Vasici 's advanced ideas about the ve.fletarian diet, Vasici expressed bis 
anger against Roman in harsh words in a letter to Bariţ. 9 

In the spring of 1856, Vasici gave up running the newspaper in order to focus 
exclusively on inspecting the primary schools in the Orthodox eparchy; bis departure 
meant a considerable loss for Telegraful Român, but education gained a zealous inspector, 
on whose activity the newspaper reported frequently. On 28 April 1856, Ioan Bădilă 
was appointed editor, but there are few studies on him in the specialised literature. 
Shortly thereafter, on 14 December 1857, the newspaper was taken over by Visarion 
Roman, another great founder of Romanian institutions in the second half of the 
nineteenth century. Still, bis stay was short, until 19 June 1858. During the period under 
examination bere, the last editor was Ioan Raţiu, who headed the newspaper until 
December 1862. 

The succession of editors working for Telegraful Român led the editor of Gazeta 
de Transilvania to write a short comment that vexed the editorial board of the Orthodox 
newspaper. This is what the Gazette wrote: "Telegraful Român has once again launched 
a contest for an Editor, who would be the fifth since its founding in 1853. No Romanian 
Journali of all those in Existence today could boast about its brilliant Sytuacion, and 
even the Gazette has describ'd its entire State and Cyrcurnstaunces; but Telegraful caps 
it all! lt makes one wonder with what Apathy and Indyfferens the Publick still treats that 
Journali. Now, besides all the other needs, it lacks an Editor too. - Let alone that a good 
editor, and not just any Ladde, cannot be supported with a lower Income than 1,200 to 
2,000 florins mc, but then where can one get such Amounts from, if the Publick turns a 
cold shoulder to Joumalism." After reproducing these lines, the editorial staff of 
Telegraful Român attempted to refute these statements in a long and uninspired article. 
The author of these lines was called "that atrocious Correspondent" and his gesture was 

45 George Bariţ şi contemporanii săi, voi. 2, "Studiu introductiv," p. 38. 
46 George Bariţiu în Observatoriul, IV, 1881, no. 80, p. 321. 
47 George Bariţ şi contemporanii săi, voi. 2, p. 161. 
48 Ibidem, pp. 184-185. 
49 Ibidem, pp. 170-172. 
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"an atrociousness" compared to gesture of the enemy from the evangelical parable, who 
secretly sowed tares among the wheat. The previous editors had lefi because, for instance, 
Aron Florian and Pavel Vasici "got promoted in the State's service," while the third "lefi 
the editorial staff to ensure a safer future" and Visarion Roman had "fallen sick."50 

The awkwardness of this retort confirmed what the editorial staff of Gazeta 
Transilvaniei had written when it pointed out the plight of the Romanian press, 
deprived, as it was, of the support that a broad readership might have granted it. At one 
point in 1856, Şaguna had attempted to demand that the priests and the teachers should 
subscribe to Telegraful, insisting that everyone must have their own copy of the 
newspaper so they could read the useful articles several times and that they should not 
associate thernselves in twos or thress when making such subscriptions.51 As if the 
situation was not sufficiently difficult, at the beginning of 1858, Austria introduced a 
stamp tax on all the publications that were subject to bail conditions, that is, on the 
politica! periodicals. Telegraful expressed its concern, relying on the opinions of two 
prestigious newspapers, one Hungarian and the other German, concluding: "So if the 
big Journalls waile about it, what can we say since we have also had plenty of Reasones 
to complaine about and plenty of Obstacles to fight against? In fact, the Hardshippes of 
the printing Business will multiply because of this Stampe and the very Existaunce of 
many Journalls will be jeopardis'd on that Accounte."52 Severa! days later, the editorial 
board came up with a solution to the financial problem created by this new tax. It made 
public the great expenses for editing the paper: a bail of 2500 fl., an annual fee for the 
mail, of I fl. for each subscriber, to which was added, as of 1 January 1858, the stamp 
tax of 1.48 fl./ year for each subscriber. This simple reckoning revealed that the 
expenditures were almost higher than the revenues, so the editorial board was forced to 
make changes: the newspaper, which had appeared on a biweekly basis so far, was to 
come out only once a week, on Thursdays, in a slightly larger format. Another change 
related to the lower price of the subscription. As for the tendency and tone of the 
newspaper, they would remain the same as before. The newspaper was not conceived as 
an enterprise that would bring profits to an individual, for the little income that was 
made went into the treasury of the printing press, from which aid was granted to 
theclergy. The readers who chose from the beginning to make a full year subscription 
would receive a brochure by Atanasie Marian Marienescu as a gifi. 53 The price 
reduction measure was probably taken in order to increase the number of subscribers 
and to avoid the the danger ofthe newspaper ceasing its activity. 

The comment of Gazeta de Transilvania referring to the editors of Telegraful 
Român was fully justified. Afier the initial editors, Florian Aron and Pavel Vasici, 
mature individuals (Vasici was 47 years old and Aron 48), with experience, with a 
successful career and the ability to steer through the political and cultural matters of the 

50 Telegrafal Român, year VI, no. 15, I O April 1858, p. 60. 
51 Circular no. Consist. 974/1856 in Mitropolitul Andrei Şaguna în documentele din Şcheii Braşovului, 
creator de epocă în istoria Bisericii Ortodoxe din Transilvania, voi. II, Sibiu, Editura Andreiană, 2008, pp. 
406-407. 
52 Telegraful Român, yearV, no. 85, 26 October 1857, p. 337. 
53 Telegrafal Român, year V, no. 89, 9 November 1857, p. 353. 
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time, young and inexperienced editors were appointed, lacking the intellectual maturity 
required for such a position, even though they had demonstrated above-average 
intelligence and had contributed articles to the newspaper. The editors who came after 
Pavel Vasici were young men at the beginning of their careers. Visarion Roman was a 
fresh graduate from the Theological-Pedagogical Institute in Sibiu when Şaguna 
appointed him a substitute teacher with the department of pedagogy, and then a teacher 
at the school in Răşinari, while two years later, in December 1857 (when Roman was 
24!) he entrusted him with leading the newspaper. He only held this position for a few 
months; the reason why Roman gave up that position was probably the excessively 
severe guidelines Şaguna had contractually imposed on him, and not his ailments, as the 
ad for the post of editor alleged. Moreover, V. Roman stayed for six more months at the 
helm of the newspaper, until Ioan Raţiu was hired.54 The conflict with Şaguna affected 
him for many years after leaving Telegraful Român, because thereafter he constantly 
refused any job related to the sphere of ecclesiastical activity.55 Then it was difficult to 
ascertain the pioneering work V. Roman conducted in various fields throughout his life: 
culture (the first librarian of Astra and its founding member), the editor of the first 
Romanian pedagogica! journal (Amicul Şcoalei; The Friend of the School), the editor of 
the almanac Amicul poporului, a contributor to several periodicals, a founding member 
ofthe first Romanian bank in Transylvania, Albina, etc.56 

The other editors, Ioan Bădilă and Ioan Raţiu, were not more experienced either: 
both were barely past the age of30, and had been professors at Şaguna's Institute before 
running Telegraful Român. Ioan Bădilă, a teacher in Abrud, drew Şaguna's attention 
through his work; the latter called him to Sibiu, where he worked as a professor with the 
pedagogica! department of bis Institute, and in May 1856 he also made him editor-in
chief of the newspaper. After bis collaboration with Şaguna came to an end, he crossed 
over to Roman ia, working there as a teacher and as an author of textbooks, of which the 
Latin textbook was long used in the Romanian schools.57 Ioan Raţiu graduated the 
pedagogica} course at Şaguna's Institute, and then studied law at Cluj; in 1852, he became 
a priest in Alba Iulia. He was an editor of Telegraful Român between 1858 and 1862, and 
between 1859 and 1861 he was also a professor with the pedagogica) department of the 
Institute; from 1861 until bis death, in 1891, he was the protopope ofHaţeg.5 !! The editors' 
lack of experience was reflected in the less inspired rhetoric of the articles and in the 
priority shown to school-related and pedagogica} subjects, which were less difficult to 
approach and with which Visarion Roman and Ioan Bădilă were familiar. 

Until 1858, the newspaper was printed in the Cyrillic transition alphabet, only 
Şaguna's circulars and the imperial ordinances and patents being published in Slavonic 
characters. Like in the other newspapers of the time, the articles had headlines only in 
exceptional cases and were rarely signed. By 1855, the readers had more and more 
insistently demanded that the newspaper should he printed with Latin letters instead of 
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Cyrillic characters. The editorial staff joined the opinion of those who believed that 
adopting the Latin alphabet was inevitable, but emphasised that most readers knew only 
the Cyrillic script and that the Latin writing system was not yet taught in schools.59 In 
the following issue, the editorial staff replied by redefining its program, in response to 
the dissatisfaction with the direction and tone of the paper. Even here one can see the 
modest attention given to the ecclesiastical and theological issues. The newspaper, it is 
stated in the article, will continue to report on politica! events based on articles published 
in the foreign press, will tackle literary matters within the limits of the available space 
and will not overlook trade- and industry-related issues. "Based on the grounds of order 
and legality, we shall praise what is good and beautiful and we shall recommend all that 
is worth knowing and grasping from the sphere of truth, in the interest of well
understood good progress. To the extent that we may represent the rights and interests of 
the Romanian people, we shall deal with their churches and schools, with their institutes 
and whatsoever may contribute to their highest material and moral development."60 

When Pavel Vasici was replaced with Ioan Bădilă, the orientation of the broadsheet was 
once again specified in a short article entitled Declaraţie: Telegraful va rămâne şi pe 
viitor credincios misiunii sale [Declaration: Telegraful will remainfaithful to its mission 
in the future], "forever holding the interests of the State before its eyes, and 
endeavouring to satisfy the reading public" with fresh news about the most interesting 
events.61 The program of the newspaper was similarly defined by Şaguna in a letter to 
Filatei, the Bishop of Buzău: "The direction and purpose of this journal is to defend our 
church against the foreigners' assaults, to impart to the Christians an overview of the 
politica! and ecclesiastical ordinances aiming for the public good, to give diverse 
teachings useful for the social life, to raise awareness of the most momentous events of 
the politica! and religious world, etc."62 

The fact that the newspaper was founded in a period when martial law still 
prevailed was reflected in its orientation, since it could only serve as the defender of 
legality and as the promoter of allegiance to the Ruling House. The ample accounts of 
the main events in the life of the imperial family, the news about the health of the 
emperor after the attempt on his life from February 1853, and Şaguna's circulars urging 
the faithful in his eparchy to participate in the state loans or to do their duty as soldiers 
in the 1859 war against France and Sardinia were inevitable.63 

We shall endorse Onisifor Ghibu' s opinion, who considered that the newspaper 
may indeed have been founded by a bishop for his clergy, who represented almost the 
sole intelligentsia of the nation, but it "could not confine itself to covering only to a part 
of the church necessities, in the sense of providing the priests with religious literature, 
with news of a purely ecclesiastical character and with theological works. [ ... ] At the 
beginning of this new phase of development, the Gr[ eek] Oriental Church in 
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Transylvania needed a wider field of vision: the priests with meagre training had to be 
enlightened for the entire field of their duties, from a twofold perspective: religious and 
national; they had to be equally worthy as Romanians and as Orthodox believers, to 
fight with equal amounts of determination both for the Romanian and for the Orthodox 
life .... This is, among others, what Telegraful Român also had to do."64 

Ioan Lupaş, a connoisseur of Şaguna's epoch, was convinced that many of the 
orientation articles, "some of the most thorough that our journalism published in those 
decades," were written by the bishop. For two decades, Şaguna represented for 
Telegraful Român what George Bariţiu was for Gazeta de Transilvania, epitomising 
two opposite directions in Romanian politics; a verisimilar canvas of the times could 
only be arrived at by counterbalancing what Bariţiu wrote in his newspapers andin his 
monumental history with the opinions Şaguna and his adherents expressed in the 
columns ofthis newspaper.65 

Nicolae Iorga considered that Şaguna was a politician and a hierarch with 
exceptional qualities, who, knowing the politicians in Vienna and Pest only too well, 
chose to fight with their weapons and obtain so many achievements on behalf of his 
parishioners. According to Iorga, having the Metropolitan of Karlovci as his model, 
Şaguna led a Church in whose name he was entitled to address himself to Vienna, to 
engage in politics. Characteristic of the hierarch was "a certain formalism of Austrian 
origin, a certain chancellery spirit," which made him little accepted by the priests and 
even by his collaborators; this was due to his education in foreign milieus, to his close 
contact with the political elite of his time and to his superficial knowledge of monastery 
life. "The bishops who were monks are always distinguished by a kind of deep 
intimacy, by the touching, moving, contagious humility, we might say, of their spirit. 
Not even the greatest theologian has this note. This is something one cannot leam, it can 
only be acquired during those long years of solitude, through that daily presentment of 
the soul before God. Şaguna was not a man of the monastery. He only passed through a 
luxury monastery."66 

George Bariţiu seems to have been closer to the truth: his contemporary and 
collaborator and, for a while, his opponent in the field of national politics, Bariţiu saw 
Şaguna as a providential personality; under his leadership, the Orthodox Church of the 
Transylvanian Romanians made very great progress, the supreme achievement being, 
from his point of view, its separation from the Serbian hierarchy. "Everything was to be 
done and he at once, after the trampling [ suppression] of the revolution, took on 
everything. In addition to the rather difficult administration of the diocese, he set out to 
raise funds with which he set up the residence, an institute for the alumni [theology 
students] and the preparandia [ a pedagogica! institute], a printing press, a publicity 
body, and he reviewed and amended 37 religious, theological and ecclesiastical books. 
He also wrote and, in part, translated some, he printed books written by others, all in all 
26. [ ... ] Şaguna outlined, during his lifetime, so grandiose a plan that his successors 
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would have to work forat least 100 years to have it all completed."67 It was not Şaguna 
who used bis position as church bishop to get politically engaged: the historical moment 
imposed such a hierarch and Andrei Şaguna embodied perfectly the character that was 
needed. 

Ecclesiastical and theological issues 

Right from the very first issues, the newspaper reflected the concern of the 
ecclesiastical hierarchy to guide the Orthodox clergy to higher levels of culture, which 
would make the elites of the cohabiting nations and the representatives of politica! 
power respect it. lf the Romanian priests complained about being disrespected, the 
blame lay entirely with them, it was written in the article of 7 January 1853, for they 
went to no lengths to eam the respect due a servant of the Lord through "practicai and 
sound knowledge" and through exemplary behaviour. A priest should acquire that 
amount of leaming that would enable him, both in Church and outside it, to act with tact 
and be worthy of consideration. But there were too many sad examples, the author 
added.68 In the next issue, he returned with the direction that the priests should wear the 
priestly robe, which, together with the beard, was a distinctive mark of their standing. 
Why should they keep the cassock in a case? Priests were not required to wear a cassock 
when working in the field, but they must wear it when going on business to the city, to 
the authorities at all levels, in short, in the public space. "We are aware of their 
Indigence, their Dearth and their Poverty, which prevent them from having more 
Cassocks made to wear all the tyme, as they should,"69 the author, Şaguna most likely, 
added. However, not all of them abided by the orders, for some, he stated in a circular 
from 1853, did not even teach catechesis on Sunday afternoons and holidays, as he had 
commanded them in as early as 1850,70 while others did not wear a cassock when 
teaching catechesis. He therefore reissued the order and the protopopes were bound to 
report to him both the positive and the negative examples, so that "I may know howto 
reward every man according to his conduct."71 

During the early years of neoabsolutism, the newspaper discussed, in its columns, 
general ecclesiastical matters that did not directly concern the Romanian Orthodox 
Church in Transylvania. Regarding this subject, up until the end of 1859, Telegrafal 
Român had limited itself to publishing only a small number of Şaguna's circular letters 
on church- and school-related problems, most of them focusing on the establishment of 
various foundations. After Emperor Franz Joseph was the victim of an attack, in 1853, 
the newspaper demonstrated its commitment to the throne in each and every issue, often 
publishing information about bis state of health; countless letters from subjects 
throughout the empire, who were eager to show their "attachment to the Trone," 
occupied the pages of Telegraful Român. To honour the blessed recovery of the August 
character, Şaguna established the Franz-Joseph Foundation with a view to supporting 
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the studious youth in his eparchy. In the circular calling on the clergy and the people to 
support this establishment, fragrnents of which were published on the front page of the 
issue of 25 April 1853, he strove to demonstrate the commitrnent of his Church 
members to the Monarchy; in a long and excessively formal introduction, he described 
the joy the subjects had experienced at hearing the news that the emperor had recovered. 
In the second part, when he stated the purpose of the foundation, namely aiding the 
studious young men, his style was more convincing and the sincerity of his concern for 
the cultural progress of the Romanian youth was beyond doubt. 

1n 1855, an article in two parts was published about the situation of the 
Transylvanian Orthodox Church from 1700 to the present day. The article carefully 
eschewed the reason why the Orthodox Church had been lefi without hierarchical 
leaders ("some Cyrcumstaunces we would not be permitt' d to reveele"). The priests 
from Transylvania, the article went on to say, had to travel to be ordained by the 
Orthodox bishops in the Banat and Hungary; Wallachia was not mentioned here, since 
the Transylvanian Romanians' relations with it were strictly controlled. The tone of the 
article was optimistic, focusing on achievements. Despite these serious political 
circumstances, the author said, the Church had endured, and the more unfavourable the 
conditions, the more devoted its believers were. "One might say that if this Church ever 
experience' d Beautyfull Tymes, they were the Tymes when finding itself waylaid and 
beset, it stout-heart'dly fought for its own Existens."72 

During these years, the pages of the newspaper included few articles on 
theological subjects that provided the readers with knowledge about the significance of 
the great religious holidays from the cycle of the liturgica! year.73 In 1853, there were 
only two articles that appeared, in April, discussing the significance of the Holy Week 
and of Easter, entitled O contemplaţiune În septemăna patimi/aru [A Meditation during 
the Weekofthe Passions]. 74 

1n the following year, 1854, Şaguna issued a circular letter occasioned by the 
Easter holiday and the emperor's wedding. Here he also dealt extensively with the 
imperial ceremony, while in the second part, he informed the faithful that the Franz
Joseph Foundation, which he had started, had raised over 9,000 florins and urged them 
to be generous again at the collection for this fund that would be organised on Easter 
Monday. He invited them to sacrifice at least a kreutzer from their wealth, which would 
be received like the widow's farthing in the Bible. One of Şaguna's chief concerns -
raising the clergy and his people from the state of poverty - was expressed here in few 
albeit convincing words: "A handsome Amount" - he wrote about the money raised so 
far - "if we looke at it and at our Povertee, from which it has been gather' d; but dearly 
belov'd!, meagre is this Amount if we compare it with the host of our young destitute 
Men, who are in want of schooling, and with the Host of our <lire Needes." Ali those 
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who gave more than I O kreutzers would be recorded and their names would be 
published in Telegraful Român, the bishop also said.75 Indeed, the last page of the 
newspaper permanently published the names of those who donated money to the 
numerous foundations Şaguna and other personalities had initiated. 

On the death of the young protosyngellos Grigore Pantazi, Şaguna established a 
foundation bearing his name and bestowed it with 2,000 florins. In the issue of 26 January 
1855, the circular that annowiced the establishment of this fowidation was published on 
the front page, under the title Monument al Protosinghelului Grigorie Pantasi, Andreiu 
cu mila lui Dumnezeu Episcop al Bisericei greco-resăritene... [ Monument of the 
Protosyngellos Grigorie Pantasi, Andreiu, with the mercy of God, Bis hop of the Greek
Eastern Church. .. ]. What he wanted was that after the foundation had reached a hundred 
years, its income should he used to support the priests and the protopopes. He once 
again voiced his concern for the material situation of the clergy, which he considered to 
he "the capital lack" among the many deprivations the people he shepherded had to 
endure. He lamented in touching words the pain he had experienced at the death of this 
yowig man and talented collaborator. "Bitter were Jacob's tears when his Sonnnes 
brought him the sadde News that the Beaste had taken Joseph, his belov'd Sonne; but 
his Grief and Sorrow were soon tum'd into Joye when his Sons then [ ... ] came back 
from there with that joyefull news that Joseph, his Sonne, was alive and was second in 
Honnoure to the Pharaoh. Bitter are my Tears too and my Eyes will not dry, wailing as I 
am when I remember the passing of my belov'd spiritual Sonne and Protosyngellos 
Grigorie."76 He wrote with equal sorrow about this precious collaborator in his 
Memories: "He was my right Hande; he penetrat' d with the Sharpness of his grasp the 
deep Care of my ldeas and knew how to putte them down on paper just as I thought those 
Thoughts to my own seif. For this irreparable Losse, I was and I am sadden'd to Death."77 

During the period 1853-1856, only six of Şaguna's sermons were printed in the 
newspaper, five in the 1855 issues and one in issue number 11 of 8 February, all in 
Cyrillic, rather than in the transition script, in which the other articles were written. A 
very small number of circulars were added to them. Pastoral no. Cons. I 050/1858 of I O 
December 1858, on the occasion of Christmas, the Circumcision of Our Lord and the 
Theophany, was published piecemeal at the beginning of 1859. It was an opportunity for 
the hierarch to express his concern about the spread of alcoholism among the faithful of 
his eparchy and to urge them to live a life more worthy of a Christian.78 The problem of 
alcoholism had alsa appeared in a circular in May 1858, which was not published by the 
newspaper.79 The same issue had been the subject of a long article published in the 
issues of in November and December in 1858, entitled: Păcatul beuturei de vinars [The 
Sin ofthe Brandy Brew]. 

Onisifor Ghibu regarded Vasici as responsible for the fact that ecclesiastical 
literature was given "not so great" importance during the first three years, when he was 

75 Telegraful Român, year II, no. 29, JO April 1854, pp.112-113. 
76 Telegraful Român, year III, no. 8, 26 January 1855, pp. 29-30. 
77 Andrei Şaguna, Memorii ... , p. 77. 
78 Telegrafe! Român, year VII, no. 2, 8 January 1859, p. 5. 
79 Circular letter no. Cons. 518/1858, of 22 May 1858. 1t has been published by Gh. Tulbure, op. cit., pp. 
207-209. 
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the editor in charge,80 but the outlook of the newspaper did not change with Vasici's 
departure and, besides, the control Şaguna had exerted did not cease. 1n December 1857, 
Visarion Roman, the new editor in chief was faced with the same kind of contract that 
the bishop drafted and had him sign. 81 

Another category was that of articles with a Christian moral character, although 
their number was also not high. Among the examples worth mentioning there were, 
though, a few articles about marriage, family life and the (Christian and patriotic) 
education of the children. Of these, the largest in stretch and importance was O scurtă 
privire ampra căsătoriei şi a împrejurărilor, sub care se încheie cele mai multe legături 
matrimoniale [A Brief Overview of Marriage and the Circumstances under which Most 
Matrimonial Knots Are TiedJ, published in January-February and July-August 1857. 
The main topics it addressed were: the decreasing number of marriages, which was 
allegedly caused by the spreading of luxury in the Romanian villages; the haste with 
which marriages were concluded "in the first gush of Passion" and which almost always 
"entail'd the saddest of Consequences;"82 the iniquity of marriages contracted by the 
young couple's parents for economic reasons; the mistakes parents made in educating 
their daughters, who were taught only howto behave in society, to dress nicely, to <lance 
and play the piano, without being shown what their duties as future housewives would 
be. 83 In the relations between the spouses, the author advised them to be sympathetic 
towards the negative traits of their partners, reminding them that everyone had flaws 
that could ruin domestic happiness. Their living in common should exclude vulgar 
words, "Profanities," swearwords; still, on this last point, he was forced to admit, "with 
Grieffe," that situations of this type were not few, being the "Source of many years of 
S uff erynnge. "84 

The newspaper dealt less with the major Christian holidays, covering the 
manner in which they were celebrated across the mountains, in the Principalities, rather 
than the way were kept by the Orthodox Romanians in Transylvania. 

In 1856, the Diocesan Printing Press worked on Şaguna's illustrated Bible and 
in its January and February issues, the newspaper frequently retumed with inforrnation 
about the course of this work, the quality of the paper and the price of the book, urging 
the believers to buy and read this holy book. In an article whose author was probably 
the bishop himself, dedicated to the history of the translation and circulation of the 
Bible in the Romanian space, it was reported that the Holy Scripture was now being 
printed because Şerban Cantacuzino's Bible and its second edition, from St. Petersburg 
( 1819), either cost too much, 50-70 florins, or could simply no longer be found. 85 Not a 
word was said about the Bible that Samuil Micu had printed in Blaj in 1795. 

Micu's Bible had appeared with illustrations that were foreign to the 
iconographic tradition of the Orthodox Church, as an expression of a stage of crisis not 

80 Onisifor Ghibu, op. cit., p. 19. 
81 Ioan N. Ciolan and Victor V. Grecu, Visarion Roman pedagog social. Studiu introductiv, texte alese, 
bibliografie, Bucharest, Editura didactică şi pedagogică, 1971, p. 44. 
82 Telegraful Român, year V, no. 8, 26 January 1857, p. 29. 
83 Telegraful Român, yearV, no. 13, 13 February 1857, p. 50. 
84 Telegraful Român, year V, no. 61, 3 August 1857, p. 241. 
85 Telegraful Român, year IV, no. 12, 11 February 1856, p. 45. 
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only insofar as Transylvanian Orthodoxy was concemed, but also as regards Orthodoxy 
in South-Eastern Europe, in a century dominated by politics. The famous libraries of 
the monasteries from the Principalities had disappeared, the monks were generally 
ignorant, 86 and in a report of the Ottoman Porte, cited by Iorga, it was written that the 
monasteries were in such a state of decay that monastic life was a thing ofthe past.87 

The Lutheran theologian Johann Schneider, who has dedicated his doctoral 
thesis to Şaguna, clarifies the origin of the illustrations the bishop used: these are images 
in Catholic "Nazarene" style, reproduced after the Allioli Bible from Cotta. Şaguna 
opted for this type of illustration because for him, the "standard was the canonica! form 
of the biblica} text in dogmatic interpretation, while the images were meant to foster 
intuitive reading and were not understood in a specifically Orthodox iconographic 
sense. "88 This was not the only case in which the Orthodox world resorted to borrowing 
these western models: the influence of the "Nazarene" models was also felt in the 
Russian iconography, as well asin the case of other Orthodox peoples.89 

The illustrations of Şaguna's Bible were also successful in Râmnic; Bishop 
Calinic requested him, in 1865, to lend him the plates with the evangelists' fifres so 
that they could be reproduced exactly in the Gospel that was under print then,9 andin 
1858, Şaguna sent 20 copies of the Bible to Bishop Filotei from Buzău.91 However, 
Şaguna endeavoured to defend the purity of the Orthodox tradition from the Greek
Catholic contagion, rejecting, among others, the 1855 Bible from Buzău,92 on account 
that it reproduced the 1795 Bible from Blaj. Bishop Filotei from Buzău replied to 
Şaguna that he had relied on the fact that the Metropolitan of Moldova, Veniamin, 
recommended the Bible from Blaj to the Biblica! Society from St. Petersburg, when - in 
1819 - this society wanted to print the Bible in severa! European languages, including 
Romanian. On receiving this answer, Şaguna wondered: "Had anyone else told me this, 
that Veniamin, the late Metropolitan of Moldova, had describ'd the Bible from Blaj as a 
model [ ... ] I would not have believ'd them, but leaming it from Thee, Brother, I shall 
not question its Truth"; he only insisted on having the Foreword from the Blaj Bible 
removed, putting the one from his Bible in its stead. 93 

The bishop from Sibiu considered it totally inappropriate for the laity to claim 
that they were entitled to translate the Holy Scripture. This was the case of Ion Heliade
Rădulescu, who ventured to produce such a translation, entering into a conflict with 
Şaguna. From Paris, Heliade sent the bishop what he had managed to print: the first two 
books of the Pentateuch and some comments on the Bible.94 1n the short circular no. 

86 Onisifor Ghibu, op. cit. p. 23-24. 
87 Apud Onisifor Ghibu, op. cit., p. 24. 
88 Johan Schneider, Ecleziologia organică a mitropolitului Andrei Şaguna şi fandamentele ei biblice, 
canonice şi moderne, Sibiu, române Deisis, 2008, pp. 147-149. 
89 Ibidem, pp. 150-151. 
90 This is the letter of 20 June 1865 that Ca1inic addressed to the Transylvanian metropolitan. In Andrei 
Şaguna, Corespondenţă, voi. I, part 1, p. 276. 
91 Ibidem, p. 39. 
92 Ibidem, p. 237. 
93 Ibidem, pp. 235-237. 
94 The tit1e of this writing is Biblice sau notiţii historice, philosophice, religioase şi politice asupra Bibliei, 
Paris, 1858. 
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Cons. 518/1858 of 24 May 1858, Şaguna warned his flock that according to Canon 64 
of the Sixth Ecumenica! Council, laymen were forbidden "to teach others in matter of 
the Lord and of the church," and he, with bis authority as an arch-hierarch, condemned 
and anathemised "this book of the Bible and its comrnent." The believers were wamed 
against buying this book, and those who ignored his comrnand were to be excluded 
from the Church. The cler~ would read out and explain this pastoral on the first Sunday 
after the Divine Liturgy.9 In the Telegraful Român issue of 29 May 1858, the hierarch 
from Sibiu published a long and severely criticai review of this translation, contesting 
Heliade's competence to make such translations, admonishing him for his fallacious 
interpretation of the Christian teachings, and accusing him of infidelity and paganism. 
Şaguna reproached Heliade - a supporter of phonetic spelling and of neologisms 
borrowed from Latin and the Romance languages - for his broken Latinised language 
that no one could understand. "The hierarchies cannot and dare not look upon such an 
Enterprise with Coldness and Contempt, for then they would be to blame if Evil were to 
gain roots in the Church, spread and, with its Volcano, ruin the Holiest and most dear, 
and upset our Calmness and the Peace of mind we have enjoy'd so far, and if the Body 
of the Church will weaken," as Şaguna wrote in his critique.96 Heliade replied in the 
newspaper Naţionalul [The Nationaf], ignoring the bishop's circular and directing his 
criticism against Telegraful Român with "raucous and incoherent attacks against 
Şaguna. "97 Then he printed these pages in a separate pamphlet and, in response, the 
bishop from Sibiu also printed a pamphlet. Twenty copies of this booklet entitled 
Respingerea unor atacuri fn privinţa unei traduceri nouă a Bibliei [Rebutting Some 
Attacks on a New Translation of the Bible] were sent to Filotei of Buzău,98 urging him 
to be a bold and wise defender o( evangelical truth against Eliad, the "heretic" and 
"Parisian Beelzebub. "99 He did not limit himself to sending his trusted people to the 
hierarchs and the monasteries in the Principalities with his brochure and the exhortation 
that the higher clergy should take action against Eliade' s translation, but he also made 
similar efforts with the Serbian Patriarch of Karlovci. 100 Heliade had his supporters at 
Naţionalul, including N. Filimon, C. Bolliac, C. D. Aricescu and Al. Petrescu, who 
wrote a virulent article against the hierarch from Sibiu; other opinions in Heliade's 
favour were expressed in Foaia pentru minte, inimă şi literatură. 101 

In the pages of Şaguna' s brochure, 102 one may have the pleasure of admiring the 
language in which it is written, as well as the irony with which he attacked the "Parisian 
Biblicist" and his "Biblica) error." The bishop refuted, point by point, all the claims 
Heliade-Rădulescu had made in the newspaper Naţionalul, managing, based on his 

95 Gh. Tulbure, op. cit., pp. 209-212. 
96 Telegrafe/ Român, year VI, no. 22, 29 May 1858, p. 85. The article was reprinted by the ecclesiastical 
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97 The commentary belongs to I. Chindriş. In Timotei Cipariu, Epistolar ... , p. 270. 
98 Andrei Şaguna, Corespondenţă, voi. I, part I, pp. 234-235. 
99 Ibidem, p. 237. 
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arguments, to ridicule the latter, and making him appear as ignorant in theological 
matters and inconsistent in his ratiocination. Rejecting Heliade's contention that the 
Romanians had never had, to that date, a Bible in their language, "except for the Bible 
given by the Vatican," Şaguna showed him that he had recklessly ignored the Romanian 
translation of the New Testament from the time of Simion Ştefan and, above all, Şerban 
Cantacuzino's Bible. 103 For him, Heliade was nothing but the "Parisian" who "like a 
Thyeffe, came among the Romanians with his profane Bible in Hande through the back 
door and gate,"104 and after a few pages, he asked himself rhetorically: "Does the 
Parisian knows what his duties are to the Bible? Is he aware of the Prince of Romania, 
Ioann Şerban Cantacusino Besarabă's God-fearing and pious at the time of the very first 
Translatioune of the entire Bible into our Language? Is the Parisian now unable to see 
that Errour in which he fell when saying that he would not be judg'd for the Language 
into which he translat' d?" Only the Church hierarchy could supervise a new translation, 
but until then the old translation would be the only canonica} translation, he went on to 
say. 105 Compared to Şaguna's pages, Heliade's response seems far more incoherent, 
with an excessively long introduction and without direct bearing on the subject of 
controversy, in a tone devoid of elegance and sobriety and in an unduly aggressive 
language. "They vied with one another in using foul words," as Pavel Vasici wrote to G. 
Bariţiu, with reference to the feud between the two. 106 

As for the opinions of posterity, there were voices even among the Orthodox 
theologians who felt that Şaguna's booklet was "overly drastic," because it attacked 
Heliade, a leading figure of the era who was "deeply imbued with the zeal to see the 
Romanian people enjoying the lights of the national culture."107 This statement was 
gradually offset until fully refuted in the ensuing lines. The author explained the 
circumstances that had led to the conflict escalating, namely the fact that Eliade, with all 
his good intentions, had made two serious mistakes. One was linguistic: the famous poet 
and freedom fighter had eliminated the Greek and Slavonic terms from the language of 
the Bible, replacing them with words of Latin or even Italian origin. Moreover, Şaguna 
had already made his position against the forced Latinisation of the language known. 
The second mistake was that he had embarked on this work without having been 
invested by the Church leadership with this mission, anarchically arrogating teaching 
prerogatives. The hierarch thundered out against his gesture because the poet, "being 
possessed by the spirit of vanity, engaged in personal attacks against the Transylvanian 
metropolitan instead of composing himself and leaving the realm of enterprises in which 
he had infiltrated with vast pretences that he was a connoisseur."108 In 1984, the 
researcher Dan Manucă wrote an article entitled "Bonus pastor" şi blasfemia heliadescă 
["Bonus pastor" and Heliade's Blasphemy], dedicated to Heliade's Biblicele [Biblica! 
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Studies], in which he finds that the latter's interpretation was in obvious opposition 
against the traditional interpretation of the Church, concluding: "A greater heresy could 
hardly have been imagined at that time." 109 More recently, the researcher Ovidiu 
Moceanu has shown that Şaguna's intervention was justified precisely because Ion 
Heliade Rădulescu was a figure of such standing that he was likely to encourage other 
similar translations and interpretations of the Holy Scripture. 110 

On this point, Telegraful Român retumed during the following year, reminding 
the readers that the newspaper Naţionalul had refused to publish Bishop Şaguna's reply 
to the encomium of Heliade and reproducing an article from Românul, in which I. 
Heliade Rădulescu had been relentlessly attacked by C. A. Rosetti. 111 

Circulars and pastoral letters were disseminated more efficiently if they were 
read out and explained in church by the protopopes and the priests, which is why so few 
of them were printed in the newspaper. Telegraful Român was reserved for articles that 
popularised political, cultural, and scientific issues, and last but not least, the 
ecclesiastical matters of the time. The theological training of the clergy was by no 
means neglected; on the contrary, Şaguna printed the Bible, the ritual books, the 
textbooks ofthe theology students in his Institute, a work of Canon Law, a history ofthe 
Orthodox Church, and homiletic literature, urging the priests, first and foremost, to buy 
them and read them for their and their parishioners' benefit. Special attention was given 
to the sem10ns of his priests, who were deficient in this regard. 1n 1855, he printed a 
collection of serrnons for every Sunday of the year, entitled Chiriacodromion, by 
Nikephoros Theotokis, the Archbishop of Astrakhan, to which he added a number 26 of 
his own serrnons for the Great Feasts. The volume therefore contained sermons for all 
the Sundays and the feasts of the liturgical year, and the priests or the cantors were to 
read the serrnon to the Gospel of the day from there. With this volume, the bishop 
wanted to provide a serrnon model. Having been strongly recommended for purchase, 
the book was not found in all the parishes two years after its publication, as Şaguna 
observed in one of his circulars. He ordered the protopopes to buy the book for those 
parishes that did not have it and "to point out all those Priests who are indifferent to the 
purchase of this book." The serrnons should be read by the priests dressed in priestly 
attire, from the pulpit, and not from the pew, as some did. In every parish, the protopope 
should appoint a Christian who would oversee the enforcement of this order and should 
admonish and withdraw the parish of all those who slackened in carrying it out, since 
they were "no longer worthy of pastoring God's people."112 His 26 sermons were 
reprinted in 1945 by Father Florea Mureşan, 113 an enthusiastic admirer of Şaguna's 
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oratorica! art, who was convinced that "he has lefi us a few pages of rare beauty that 
would fit into an anthology ofRomanian writing."114 

Education and its problems 

The historian Simion Retegan, the author of substantial studies on Transylvanian 
schools in the second half of the nineteenth century, considers that the period between 
the 1848 Revolution and 1867 was "the hernie age ofthe Romanian schools, a period in 
which hundreds of villages raised their own modest school institutions through their 
efforts."115 Şaguna issued a lot of circulars on school matters, because he regarded 
education as a priority of his activity as a hierarch and considered that the Romanian 
people would be able to rise to a higher levei of moral and material culture through 
education. He never abandoned this conviction, which led him to carry on the activity of 
organising and supporting the schools at all levels. Şaguna's pragmatic and realistic 
spirit was attested by his attempts not only to found good schools - his greatest 
achievements including the Theological-Pedagogical Institute, with a two-year course 
for the training of priests and teachers, the gyrnnasia in Braşov and Brad - but also to 
print the textbooks that were necessary for his Institute and the schools in the diocese. In 
this field too, he had to fight against prejudices and old habits, but he was determined to 
overcome them, having many protopopes, priests and teachers on his side, including 
Pavel Vasici, the assiduous inspector of the Orthodox schools appointed by the 
govemment. He was also forced to resort to coercion, as shown by circular 1857, no. 
cons. 493 of 14 July 1857: the teachers who ignored the repeated hierarchical directives 
on the use of the prescribed textbooks were liable to a fine of 5 florins for the first 
offence, 1 O florins for the second, and third-time offenders "shall be deposed from their 
teaching positions." The money resulting from these fines were to enter the account of 
the Franz-Joseph Foundation. 116 

Ever since its first issues, Telegraful Român published frequent reports on the 
progress of the construction works for the Romanian gyrnnasium in Braşov and lists 
with the financial contributions ofthe merchants and the wealthier Romanians. 117 

A major problem was the lack of appropriate buildings for the primary schools. 
Every school built by a parish community was praised in the newspaper as a victory 
over the Romanians' poverty and cultural backwardness. Building these schools and 
supporting the teachers were the responsibility of the ecclesiastical communities led by 
the priest, who was the teacher's direct hierarchical superior. The teachers' wages were, 
therefore, more modest than the priests'. The synod Şaguna convened in 1850 provided 
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that every cleric should be a teacher before ordination, and this custom was maintained 
in the primary schools of the diocese for a long time. 118 The priority Şaguna gave to the 
priestly rnission over that of the teacher was reflected in the Organic Statute: paragraph 
13 stipulated that the future priests should also be qualified for teaching positions. In 
Şaguna's period, it had become almost a rule that the young people who wanted to 
attend the training course for priests should be adrnitted only after completing the 
training course for teachers. Even after better prepared candidates - secondary school 
graduates - started applying for the theology courses, the main subjects of study from 
the pedagogica} departrnent were also introduced to students from the theological 
departrnent in the school year 1863-1864, a practice that was maintained until the 
beginning of the twentieth century. 119 In 1854, the two-year training courses for priests 
and for teachers - which had hitherto not been separated 120 

- became different sections 
within the same Theological-Pedagogical Institute, which was headed by Bishop 
Şaguna directly. 121 This explains the regularity with which at the end of each semester, 
Telegraful Român reported on the manner of conducting examinations at the Institute, 
under the presidency of Şaguna. Circular no. Cons. 203 of 3 March 1855, which was 
also not published in the newspaper, was addressed to the archbishops in this respect. 
Şaguna shared to them, first of all, the joy that he had been able to buy a stately building 
in Sibiu, which was necessary for the activity of the Theological-Pedagogical Institute to 
be carried out in good conditions and contribute to raising the priests' and the teachers' 
levei of training. As their leader, he needed their help. He urged that they "should 
always have more young people from your protopresbyterates in the Theological
Pedagogical Institute, who should train for the priestly and the teaching ministry." The 
parishes would thus have better qualified priests and teachers, diligent workers for the 
comfort of the faithful in the diocese "who have contributed to the establishment of the 
above-mentioned Institute and who, seeing the honest and well-trained Priests and 
Teachers graduating from this Institute, will happily contribute to other public needs of 
the Eparchy."122 Those are the words of a bishop who built schools and churches with 
the meagre contributions of the poor Romanians and without any support from the state 
and who sent the most outstanding graduates from the schools in his diocese to study, 
with scholarships, in the universities abroad. 

Another category of regularly published news focused on the foundations 
Şaguna had established, on the amounts collected for their funds and the relief offered 
by these foundations. There were numerous stories about the Franz-Joseph Foundation, 
about the scholarships given to the young students and the conditions of eligibility for 
such scholarships. To support the priests with a low income, Şaguna founded, on the 
death ofhis beloved spiritual son, Grigore Pantazi, a foundation bearing his name. Three 
years after his death, a circular that was partially published in the newspaper informed 
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the public that over 4,800 florins had been gathered, 123 the bishop contributing with 
2,000 florins, and his Gr. Pantazi's father, a merchant from Braşov, with 500 florins. 124 

After Pavel Vasici's departure from the leadership of Telegraful Român, the 
newspaper reported quite frequently on his activity as an inspector of the schools from 
the Transylvanian Orthodox diocese. School inspections were held in the company of 
the local protopopes. The schoolchildren and the condition of the edifice where the 
classes were held were examined, V asici often attempting to convince the villagers to 
contribute to building a sufficiently large school. For instance, he arrived in Apahida in 
1858, on the moming of Pentecost. He attended, together with the protopope, the 
Liturgy, and then delivered a "very insightful" speech to the people. After inspecting the 
school, they headed towards Dej, to inspect the schools in the Bârgău area, participating 
in the exams. 125 In Alba Iulia, where he went in 1856, there were two schools, one of 
them being small, ramshackle, and entirely inappropriate, and the number of children 
attending school was small. Vasici met with the priests and the church trustees and 
persuaded them to start building other schools; on the same occasion, a wealthy 
Romanian prornised to donate bricks and other construction materials. During the 
following days he visited other schools in the area. At the school in Ighiu, he found a 
hardworking teacher, who had over 100 pupils, but a school was needed because classes 
were held in a rented house. Vasici was pleased with the way children answered his 
questions and the protopope provided them with a house where classes could be held; 
the same happened in Ampoiţa, near Zlatna, where a cantor donated a house for the 
:;chool. 126 The news on Vasici's inspection activities were so frequent, that the 
newspaper' s editorial board felt the need to clarify that it did not seek to flatter the 
former editor, but only to awaken the Romanian people's interest in education. 127 

However, things did not always occur in an atmosphere of enthusiasm and a spirit of 
sacrifice for the common good. From the beginning of 1857 on, Vasici published -
starting with the very first issue - a series of articles entitled Împărtăşiri pedagogice 
[Pedagogica! lmpartments], in which he summarised the problems primary schools had 
been facing ever since the period from before 1848. This was a realistic presentation, 
which relinquished the laudatory style, its purpose being to "show the situation of our 
schools as it is, with all its defects, to give counsel to the teachers [ ... ] to debate the 
confessional principie, which, having been rnisunderstood by many, has given free rein 
to the clumsiest opinions etc."128 In the next issue, he succinctly enumerated the most 
serious problems of education: the teachers' poor pedagogi cal training, their insufficient 
remuneration, which was very different from one community to another, the lack of 
textbooks, the priests' and protopopes' disregard for education, the attendance of school 
by few children, the lack of funds to support the school, the rnismanagement of church 
and school property. 129 He particularly insisted that parents should make the effort to 

123 Telegraful Român, year VI, no. 5, 30 January 1858, p. 17. 
124 Telegraful Român , year III, no.14, 16 February 1855, pp. 53-54. 
125 Telegraful Român," year VI, no. 21 and 22, 1858, pp. 82 and 91. 
126 Telegraful Român, year IV, no. 41, 26 May 1856, p. 162. 
127 Telegraful Român, year V, no. 47, 15 JW1e 1857, p. 186. 
128 Telegraful Român, year V, no. I, 2 January 1857, p. I. 
129 Telegraful Român, year V, no. 2, 5 January 1857, pp. 5-6. 
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buy textbooks for their children, and that the priests and the protopopes should 
consistently tel1 them, as some of them did "on all occasions, that like one requires 
diffrent Tooles for diff'rent soii tillage Workkes, and like Ploughmen cannot plough 
with a Harrow, or reap with a Hoe, Children cannot learne from just any Booke, for 
Bookes must measure up to the Children's powers, and that such Bookes are print'd in 
the diocesan printing Presse at a very suitable Pryce, so that even the poore may procure 
them, should they drinkke a mere quarter less than their weekly Spirits."130 

Vasici also complained on 3 May 1860, in a letter addressed to G. Bariţiu, that 
Telegraful Român ascribed his merits and labours in the realm of education to the priests 
and the protopopes, who had not always supported him, some of them even obstructing 
him. 131 Later Vasici drafted Raport în cauza şcolilor [A Report on School Matters], 
where he stressed the importance of involving the state, of the established legislative 
framework; the state-church collaboration from the decade of neoabsolutism had been 
beneficent, in his op inion. 1n the early years of this decade, the villages '\vere competing 
to build schools and endow the teachers; such zeal as they proved for the benefit of the 
schools did not last long, however, because the political and ecclesiastical authorities 
whose responsibility was to promote elementary education did not give sufficient 
attention to their sphere of activity, zealously exceeded, at times, their limits, and thus 
conflicts arose." After several years of activity in the school domain, Vasici came to the 
conclusion that the disagreements between the Church and the state authorities had 
fostered the communities' careless attitude towards the primary schools, so much so that 
the building of schools and the maintenance of teachers were considered a burden. The 
villagers "won't even build schools or endow the teachers ifthey are not forced to." 132 

While the newspaper was led by Visarion Roman and Ioan Bădilă, Telegraful 
Român published many articles on pedagogy, given their interests and formation as 
educators. A series of articles from 1858 approached the role of Iove in the teacher
student relationship, the negative consequences of tyrannical behaviour, as well as the 
excessively large number of pupils a teacher had to take care of. He proposed that in 
order for the teachers to come to know all their students, they should prepare - for each 
and every one of them - a card with information about the family situation, the child's 
character, such notes being important for psychology too. 133 Articles from the Austrian 
pedagogical press were translated and adapted, and editorials were written about the 
insufficient development of science schools in Austria, and about the role and the 
education of women. Visarion Roman felt that there were many errors in the way that 
girls were educated. Parents should raise their daughters to become industrious 
housewives, and not to instil in them the ambition to overcome their social condition 
and the concern for "today's Vamish," which corrupted natural beauty. 134 Women were 
destined primarily for the domestic sphere of existence, being only incidental guests in 
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areas such as politics, the arts or science. Still, their role as the children's first educators 
was paramount. "Here their gentle mobility of the spirit is in place, their fine gift of 
obseivinş the closest and the smallest of details, their practicai mind and their Iove of 
order."13 The serious tone prevailed, given the nature of the newspaper, but there was 
also room for flippancy. In the Foileton [Serial Stories] column, in an article entitled Ce 
au zis bărbaţii cei renumiţi despre femei [What Famous Men Say about Women], the 
opinions - some belonging to the ancients, others to prominent men from the modem 
centuries - only emphasised the negative traits. Women were frivolous, unfaithful, 
capricious, jealous, etc. At the end, the editors commented ironically: men speak evil of 
women because they cannot resist their charm. 136 

Problems of a cultural nature 

The period in which the newspaper was run by Pavel V asici was linked to the 
great debate on the Romanian literary language, in which all the people of culture in 
Transylvania and the Principalities were involved. Telegraful Român took a moderate 
stand on the Latinising current, which prevailed in Blaj and Oradea. Moreover, the 
critique of Latinism began to be heard in the very first year of the newspapers existence. 
On 4 April 1853, in an article about Emperor Franz Joseph's joumey around Transylvania 
and the petitions that the Romanians had submitted to him on that occasion, the author 
(Şaguna, most likely) criticised the Romanians' demand for the establishment of a law 
academy as premature, condemning, at the same time, the tortuous language, full of 
Latinisms, of the requests handed to the emperor during that visit. 13 7 

Another article in Telegraful Român had attacked this artificial language, in as 
early as March, with even greater irony. "The Endeavour to thrust the poore Romanian 
Language into foreign Attire and to fashion it after the moulds of Neologisrns has, for 
some while now, become so modeme that if it all keeps heading this way, we shall soon 
gette where we shall no longer be able to understande one another." The author of these 
lines further emphasised that he wished to draw attention of the literates "to mind 
whether it was behoved them to hacke the poore Language as they pleas'd and to strip it 
of its own Assets, to force it into one Mould now, and another Mould then, neither of 
which is suited to its Nature." 138 

In March 1855, the newspaper debated the problem of printing works for the 
people, for the peasants, that is, books appropriate to their intellectual levei; the author 
(Vasici or Şaguna?) found that except for two periodica} papers and some almanacs, 
which were poor in content, nothing was printed for the people, who were still at the 
levei of Alexăndria [The History of Alexander the Great], Aesop's fables, the history of 
Agrippa, and almanacs. Something else must be printed for the peasants; they should be 
gradually and imperceptibly familiarised with the reading of books containing useful 
and valuable knowledge. However, the author noted, the language in which they were 
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printed was a barrier to diversifying the peasants' reading materials, a contorted 
language, foreign to them. "Seeing the Mania that has seiz'd all those Entitl'd and those 
Unentitl'd to maike for Language Reformers, even the Literates are outrag'd by the 
Innovations that are now introduc' d with and without Wordes. But the People, who 
knoue nothing of the Reforms of their Language, will surely he Disgusted with the 
Bookes that are written now and do abhor the Language that, beinge in such Distortion, 
is Deem' d to he forrayne much rather than Romanian." 139 

As a reaction to these opinions, Simion Bărnuţiu wrote - from Pavia, where he 
was studying the law - a polemica} article, Neologismul Telegrafului Român [The 
Neologism of the Romanian Telegraph], which was published with many amendments 
in Foaia pentru minte, inimă şi literatură. The interest of this article resides, as the 
researcher Ioan Chindriş contends, solely in the fact that Bărnuţiu lured, with his spirit 
of persuasion, his younger colleagues from Padua, Alexandru Papiu Ilarian şi Iosif 
Hodoş, into the polemics, the former publishing an extensive scientific study, Neologismul 
[Neologisms], that year. 140 

During these years, the columns of the newspaper hosted observations that were 
full of common sense and were written in a palatable language, focusing on the lack of 
realism displayed by those who demanded that the Romanian language should be 
purged of foreign words, which were to he replaced with Roman sayings "to make us 
more Roman than we are." 141 The Romanian language was undergoing a renewal 
process, being forced, due to rapid progress in all areas, to borrow new words, which 
had not yet found the most fortunate Romanian form. 

The beginning of the controversy surrounding the Latinist exa?6erations was 
thus marked by Telegraful Român, in 1853, as Şt. Petruţiu considers, and not by 
Kogălniceanu's 1855 article, as Iorga wrote in Istoria literaturii româneşti din veacul al 
XIX-iea [The History of Romanian Literature in the Nineteenth Century]. The 
arguments that article stirred up can he considered to have been the decisive phase ofthe 
conflict, given the intervention of those across the mountains and the scope Russo' s 
Cugetări [ Musings] gave to this problem. 

Through the Transylvanians who were teachers in Moldova, Latinism was 
imposed there too, triggering a reaction from all those who, without denying the Roman 
past of our people, understood that the living language could not he abandoned for the 
sake of fiction. Kogălniceanu criticised the Transylvanian gazettes in his article on 
Romanian journalism. He was of the opinion that Gazeta de Transilvania, which was 
run by Iacob Mureşanu, had greatly decayed from its glorious past, as the broadsheet of 
all the Romanians. Bariţiu answered the critics from Iaşi, in Foaia pentru minte, inimă şi 
literatură, in an article "of exquisite irony, one of the best this skilful writer ever wrote," 
showing how unfair the attack of the Moldavian writers against the "language 
wrecking" Transylvanians. 143 Iacob Mureşanu violently engaged in the polemic and 
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quarrel escalated, "passion was answered with passion," the discussion of ideas remained 
in the background and made room for unjust accusations. The Transylvanians denied 
Alecsandri's value, "which no one should have denied," and as for the popular ballads he 
collected, Cipariu wrote that they could not satisfy a man of taste, because "those [ ... ] are 
alsa sung by the blind at all the bridges and fairs in Transylvania, and by the fiddlers and 
gypsies in Wallachia."144 Remembering the eulogistic words the scholar from Blaj had 
written, on another occasion, about the Romanian folklore, which he had had the 
opportunity to hear from his mother's mouth, we can only regret that this great scholar 
succumbed, even for a brief moment, to passion, stating an untruth that was so blatant. 

Alecu Russo's intervention was decisive; he had Telegraful Român on bis side. 
The newspaper published bis Cugetări [Musings], written in 1855, entirely. The 
astuteness of their observations and the charm of their language must have given great 
pleasure to the newspaper's readers and raised the prestige of Telegraful at the expense 
of Gazeta Transilvaniei, giving Bariţiu reason to complain about the decrease in the 
number of Gazeta's subscribers. 145 Cugetări started tobe published on the front page of 
the issue of 16 April 1855, the author's signature being: A. R. On the next page, the 
editors dealt again with the distortion of the language by the Latinist current and with 
the pressures exerted by this current; to rebut it, the editors invoked Alecsandri' s weekly 
publication, Romănia Literară [Literary Romania] and Alecu Russo with his Cugetări. 146 

An inspirational intervention, given its concise style and delightful language, 
was IosifVulcan's brief 1859 article, published under the title Oradia mare, 24 ianuariu 
[Greater Oradea, 24 January]. Starting from the news that a new Hungarian literary 
journal had come out, he urged the Romanian intellectuals to launch a similar periodica!. 
The cohabiting nations - the Hungarians and the Germans - had many literary journals, 
while the Romanians in Austria had none. The number of literary gazettes had increased 
because they were not subject to the stamp taxes introduced on I January 1858. This 
was the common opinion, Vulcan wrote, but he was convinced that a literary gazette 
was the best way to promote literature, and the fact that the literary press was flourishing 
was due to the growing awareness of its role. Being familiar with the Romanians' 
difficult material circumstances, he nonetheless dared say that "for us a Magazeene of 
Fiction may well be today as necessary as our daily Bread." 1n the same article, Vulcan 
mentioned and welcomed the intention of having Petofi's poems published in Romanian 
translation; in the recent years, the Romanian language had developed so much that such a 
translation could be undertaken. 147 At the tirne Vulcan wrote these lines, he was 18, and 
six more years would have to pass before he founded bis ownjoumal, Familia [Family]. 

During these early years of the newspaper, an important contribution in 
addressing broader cultural themes - such as the cultivation of the arts, or the 
development of printing - was made by the poet Andrei Mureşanu. Ioan Lupaş wrote a 
substantial article on Mureşanu's journalistic work, in which he clearly distinguished 
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between two periods: the first period, between 1838-1845, at Foaia pentru minte, inimă 
şi literatură and Gazeta Transilvaniei, and the second period, after 1850, at Telegraful 
Român. The first was a period of apprenticeship, during which he mainly did translations, 
"at random, from questionable sources," since the poet lacked a competent mastery of 
certain issues. 148 As for the period from Sibiu, Lupaş identified a series of 14 unsigned 
articles published in Telegraful by Andrei Mureşanu, in 1853-54, "a treatise on the 
development of the arts with other nations and with the Romanians."149 These were, 
according to Lupaş, articles whereby the author asserted hirnself as a truly mature journalist, 
as one ofthe mast distinguished Transylvanian Romanianjournalists ofthose decades. 150 

His article on Romanian poetry is especially worth highlighting. He advocated, 
in the beginning, the cultivation of this art as an important means of cultural progress, 
but the best part of the article is that in which he praised the beauty of popular creations 
and the vitality of the Romanian peasants' folklore, since songs accompanied them in all 
the circumstances of their lives. 151 1n the second part of his article, he extolled our 
peasants' talent for improvisation, reinforced by fantasy and sensitivity. The Romanian 
intellectuals still behaved recklessly towards this treasure, despite all suggestions to the 
contrary coming from various parties, so it would be a long time before someone 
imitated Alecsandri' s example. 152 The beauty and richness of folk poetry was, however, 
unequalled by elite creation, where the Transylvanians were inferior even to the 
Romanian poets from the Principalities. The reason, in his opinion, was the fact that the 
grammar of the Romanian language was not studied, and as regards the study of poetry, 
the Transylvanian Romanians were severely underprivileged, having almost nothing in 
their language: they were therefore compelled to read Latin or German poets. He 
recommended that the youth with poetic inclinations should become familiar with the 
Romance languages and with the poetry written in these languages and to collect, during 
the holidays, folk creations that they could send to Telegraful Român. The editorial staff 
of the newspaper would see, like true connoisseurs of this art, that the texts would be 
revised, "where needed," and published, and the collectors would be awarded prizes. 153 

The rniddle of the nineteenth century was precisely the period when choral 
music penetrated the Church in all the Romanian provinces, at first in an inappropriate, 
borrowed garb, which was inadequate for the Eastern Church. In the Principalities, the 
action of Romanianising psalter music was a reaction against the domination of the 
Greek element. However, the gradual replacement of psalter music with music in 
multiple voices alsa occurred under the Western and Russian influence. During the 
reign of Cuza, a decree was issued whereby psalter music was replaced with Western 
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harmonic music. 154 In his article on the Romanians' cultivation of music, Mureşanu 
stated that "our People, while still in a state of Nature, have by no means lagg'd behind 
other Peoples in this respect. They have cherish'd and still cherish this Godly art, 
although they have had no Favourable Cyrcumstaunces to lead it to Perfection." 
Unfortunately, the Romanians did not study music in schools, but learned it from others, 
and prejudices prevented them from learning to play an instrument; they had become 
accustomed to hearing only the Gypsies playing the fiddle and looked down on those 
who learned howto play an instrument. 155 G. Bariţiu remembered that Andrei Mureşanu 
was a merry man, a gifted singer and dancer, dubbed as "Flower Garden" by the 
Romanian elite of the time, 156 while Aron Densuşianu said that "we would often sing in 
the pew together at the Greek-Oriental Church in Sibiu and later we sang on Easter 
Monday in 1861."157 In fact, in his article on music, he confessed about his musical 
talent in a humorous way: "Lette one not slyde into beleyving that I, who with my God
given Talente, still knowe howto synng in Church with the Voice of my Mouthe, in 
each of the eight Voices, and still do the occasiounal Gorgon and twiste that will leeve 
the Romanians gaping, I would lyke or opine that we should shedde our Age-old 
Church canticles." What he wanted was that mus ic should he reformed, in the sense of 
ham1onised, and not that it should relinquish its Romanian specificity. The way in 
which he conceived this reform was expressed very meaningfully: just like a tree is 
stripped of its dry branches, which bring forth no fruit. 158 A. Mureşanu expressed the 
idea that the harmonisation of our music should he done in the very spirit of tradition by 
connoisseurs who had studied in the Western music centres. 1n fact, attempts had already 
been made in this respect, for a young man from of Şaguna's Institute had harmonised 
two Megalynarions and sung them at the previous holidays (the Easter of 1853, probably) 
together with some colleagues. The public, Mureşanu insisted, had been very pleased. 1n 
the same spirit of respect for tradition, our folk songs should also he harmonised. 159 A. 
Mureşanu also wrote about the Romanians' art of painting, but severely criticised the style 
of the icon painters from Nicula and the popularity their icons enjoyed not only in 
Transylvania, but also in the Principalities, insisting on the fact that painting, including 
religious painting, should be taught in specialised schools. 160 

Atone point, Şaguna's attention focused on the ancient church manuscripts and 
books, which he strove to protect by circular no. 287/1855, published in the issue of 6 
April 1855. What he noted, first of all, was the lack of respect with which the old books 
that were no longer used in worship had been treated in the past: instead ofbeing held in 
reverence, they had been deemed useless and thrown into some corner of the church, 
prey to destruction, or had been taken away by the priests, the teachers or other 
Christians to he read "but they didn't remembyr to retourne them from where they had 
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taiken them." The churches also had in their possession other books than the books of 
worship, but these had also not been well preserved. The careless destruction of these 
books was "a Violation of the holy Thynnges and an unforgyvable Injuriy to 
ecclesyastyke Wealthe, which at all Tymes should be kept whole and untouched by 
Eevil hands. Some such old Bookes make for our Church Lytterature, and moreover, 
they are also regarded as precyous Sprynnges and Treasures for the Culture of the 
national Language. One might say that their Disparagement, Neglect and Destruction 
are not only great Synnes to the Church and lts Thynnges, but also, as it were, a national 
Injury." The priests and the protopopes were urged to immediately make an inventory of 
the ecclesiastical books, both those that were still in use and those that were no longer 
used, but were in the possession of the Orthodox communities and even of some 
individuals, and to prepare lists that would record their titles and any information related 
to their printing. A copy of this list was to be sent to the diocese, and the other was to be 
kept by them; the protopopes were to inquire, during their canonica! visitations, into the 
storage conditions for the books and whether those lists had been compiled. 161 Still, 
after the publication of this circular, the newspaper did not address the issue of 
protecting this heritage until 1860. This did not mean that Şaguna no longer paid 
attention to the book patrimony of the Church, but that he also intervened towards its 
proper preservation in other ways. Thus, on 14 May 1858, he sent a letter to the Ephory 
regarding the books preserved in the church from Şcheii Braşovului. He was happy, he 
wrote, that their church library "is the oldest and the richest," sheltering religious books 
that other Romanian libraries did not possess, but they had tobe stored properly. The 
Ephory should entrust two of the Romanian teachers from Braşov with the inventory 
and preservation of the books and even seek to hire a librarian who would see to 
increasing this fund. He stated that on his arrival in Braşov, he would be glad ifhe found 
them in good order - a hint that he would personally supervise this matter. 162 

The newspaper highlighted the importance that the publication, in 1855, of 
Dicţionar german-român [German-Romanian Dictionary], compiled by G. Bariţiu and 
Gavril Munteanu, had for the Romanian culture. Telegraful emphasised the practicai 
value of the dictionary, given that German had become the sole official language of the 
state, which was taught in all the gymnasia, regardless of confession, and the path was 
now open for the Romanians to occupy position in the state' s service, provided that they 
could speak German well. 163 

The cultural events and even the social events in Transylvania were recorded 
and described to the extent that they were relevant to the relations between the 
Romanians and the other cohabiting nations. Such was the case of a perf ormance from 
the theatre in Sibiu, in January 1854, where young Romanian dancers danced "Romanul" 
and "Romana." Those were Roman ian salon dances created, according to the testimony 
of V. Branişte, in the seventh decade; their origin or popularisation was linked to the 
activity of the Diet in Sibiu, between 1863-1865, when the Romanians felt the need to 
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have their own salon dance. 164 This newspaper account of the birth and presentation of 
this dance in public was ten years older than what Branişte was aware of. The author of 
the article had expected the show with great excitement, but also with doubt, fearing that 
the dance and the dancers' national costumes would not rise to the levei of the audience. 
Those who were present included the Govemor of Transylvania, a number of general staff 
officers from Sibiu, the elites of the Saxons and the Hungarians from Sibiu, since they 
were not familiar with the dance and they were all intrigued. The author of the article, 
Pavel Vasici most likely, had been convinced that he would have plenty of things to 
criticise and that he would do just that in order to prevent the criticism of others. Still, to 
bis surprise, the audience was enthusiastic and the young people were asked to perform 
the dance again. All the newspaper editors had to do was to express their gratitude that the 
Romanian dancers had gathered the applause of the elite in Sibiu. 165 

Although the newspaper had intended, from the very beginning, to inform the 
people of the literary creations of the time and to publish a literary supplement, this 
desideratum was the least well-accomplished during the first years of its existence. 
Literary fragments were occasionally published on the last or penultimate page, the 
prase works being translations of mediocre French, German and Hungarian writings; as 
regards the poems, these were modest versification attempts by studious young 
Romanians and, more recently, popular poems. We believe that the criticai gaze cast 
from across the mountains on mid-nineteenth century Transylvanian literature was 
partly justified. Fiction was almost entirely absent bere, since school books were mostly 
written, as Iorga noted, so much so that the poets from the Principalities "look down on 
the only Transylvanian singer of some significance, Andrei Murăşanu, whom 
Bolintineanu sees almost exclusively as the representative of a politica} idea."166 

The newspaper had real merit in boosting the collection of folklore and the 
preservation of Romanian folk customs. An important impetus must have come from 
the Transylvanian Saxons, who were concerned not only with their folklore, but also 
with that of the neighbouring peoples. Despite the vitality of Romanian folklore in 
comparison with that of its neighbours, the editor of the first issue in 1853 noted with 
regret that the Romanians had begun to abandon the custom of wassailing. He indirectly 
cautioned against the loss of these traditions and customs, which were "part of bis flesh 
and blood" and were "bis very being." For the peoples were only distinguished from one 
another through their language, their customs and traditions, which made them unique, 
giving them their essential characteristics. Culture was not meant to erase these customs, 
but simply to beautify them according to the spirit of the time. 167 Ever since the first 
year of the newspaper's existence, Johann Karl Schuller's activity as a folklorist was an 
incentive for the editorial staff to urge all the Romanian intellectuals to collect folklore 
and to send these collections thereto. A professor at the Gymnasium in Sibiu, Schuller 
was one of the Saxon researchers who, having studied in German universities, were 

164 Valeriu Branişte, Amintiri din închisoare, Bucharest, Editura Minerva, 1972, pp. 74-79. 
165 Telegrafal Român, year II, no. 4, 13 January 1854, p. 13-14. 
166 Nicolae Iorga, Istoria literaturii româneşti în veacul al XIX-lea ... ,p. 219. 
167 Telegrafal Român, year I, no. I, 3 January 1853, p. 2. 



244 Eugenia Bârlea 

infected with the enthusiasm for folklore displayed by the Brothers Grimm. 168 In 1855, 
several editions of Telegraful reported on the conferences he delivered on Romanian 
folklore in Sibiu. In the issue of 2 February 1855, it was stated that in the conference 
held at Asociaţia pentru cunoaşterea patriei [Vereinfar siebenburgische Landeskunde; 
Association for Acquiring Knowledge of the HomelandJ, he had praised Romanian 
folklore so much that he concluded that Alecsandri had rightly claimed that Romanians 
were poets horn and bred. 169 In the following three issues, those of 16, 19 and 23 
February, this conference was described at large, with excerpts cited from what the 
Saxon professor had said. Unlike many articles bearing a rather general title, such as 
Monarhia Austriacă. Transilvania [The Austrian Monarchy. Transylvania], this one 
was entitled Asupra poeziei romăneşti o încercare de J K. Schuler [ On Roman ian 
Poetry. An Attempt by J K. Schuler] and was always printed on the front page of the 
newspaper. 170 

Alecsandri's collection of folk-poetry enjoyed a good reception, many of its 
items being reproduced in Telegraful, starting in 1855, as were the Romanian folk 
poems translated into German by Schuller. The Hungarian literati, who were also 
interested in folklore, also provided an incentive for the young Romanian scholars 
embarking on collecting folklore. A correspondence from "Societatea de lectură a 
junimei Romăne Orădene" [The Reading Society of the Romanian Y outh in Oradea"], 
published in the issue of 20 November 1858, spoke enthusiastically about the 
publication by Carol Aci (Ăcs Karoly), in Hungarian, of several Romanian legends, 
ballads and doinas, most of them from across the Carpathians. The Hungarian publisher 
of the volume, the correspondent from Oradea wrote, was also convinced that 
Alecsandri' s famous statement about the Romanians' poetic talent was justified. 171 1859 
saw the publication, in Sibiu, of the volume of Romanian folklore translated into 
German by Johann Karl Schuller, Romiinische Volkslieder, metrisch ubersetzt und 
erliiutert, this being the first translation of Romanian folklore published by the Saxon 
professor from Sibiu. 172 Telegraful Român summed up the review of the volume, 
published in a German magazine: Romanian folk poetry was not unknown in the 
German space, the German reviewer noted, for Alecsandri's volume had been translated 
into German by Wilhelm von Kotzebue, in 1857; in addition to this volume, other 
translations of lesser importance had also come out. Schuller's statement about the 
vitality of the Romanians' folklore was cited then: "The Romanians are, in facte, a 
Poetick and musycall Nation, and those who lyve among them have the Occasioun to 
realise, eache and every Daye, how easylly and quyckly the expression of eache F ealing 
is channell'd into Songue." Some items in his anthology are true pearls, expressing the 

168 ln Istoria folcloristicii româneşti, Bucharest, Editura enciclopedica română, 1974, Ovidiu Bîrlea 
dedicates them a special chapter entitled "Preocupările folcloriştilor germani pentru folclorul românesc de 
la jumătatea secolului al XIX-iea" 
169 Telegraful Român, year III, no. 10, 2 February 1855, p. 39. 
110 Telegraful Român, year III, no. 14, p. 53, no. 15, p. 57 and no. 16, p. 61. 
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full range of human emotions, as Schuller wrote enthusiastically; the commentary of the 
Telegraful editorial board emphasised the importance of these translations by which we 
could make ourselves known to the world, for popular creation mirrored the national 
character. 173 

In 1857, Atanasie Marian Marienescu, who was then in Pest, studying law, 
began his collaboration with Telegraful Român. His impulse to collect folklore was 
awakened by the publication of Alecsandri's volume ofballads. His pleasure turned into 
perseverant action, and he became a folklore collector and scholar. However, 
Marienescu represented that orientation, embraced by the majority in his time, which 
regarded folklore as a solid proof of our Latin origins and which took the liberty of 
correcting folk verse, committing an error that substantially diminished the value of the 
folklore collections. 174 Marienescu also published a study on language, 175 entitled 
Elemente constitutive ale limbei romăne [The Constituent Elements of the Romanian 
Language] but, like in the case of the article on ballads and carols, entitled Raport in 
interesul poesiei popurale [A Report on the lnterest of Popular Poesie], 176 its language 
was extremely fastidious and its style was full of digressions that were difficult to follow 
by the newspaper's readers. 

Throughout that decade, Telegraful Român voiced the particularly important 
achievements of the Orthodox Church in Transylvania: the building, without state 
support, of a large number of primary schools, of the high school in Braşov, and the 
Theological-Pedagogical Institute in Sibiu; the considerable increase in the number of 
young students who were supported with stipends by the foundations Şaguna or other 
Romanian leaders had founded; the establishment of the printing press where school 
textbooks for all levels and worship books were printed, including Şaguna's Bible. Even 
though after 1856, with Vasici's departure from the helm of the newspaper, a certain 
rhetorical awkwardness and a preponderance of articles on educational or pedagogica} 
problems could be sensed, we believe that the program Şaguna had outlined was largely 
accomplished. F. Heyer,177 a connoisseur of South-East European Orthodoxy, argues 
that in the nineteenth century, politics also dominated the life of the Church, which had 
to uphold and proclaim the ideal of emancipation and to become heavily involved in the 
poli tical movements of the time. The leaders of the Church did not distinguish themselves 
through a creative theology or a lived spirituality, rising to the height of this Church's 
tradition, but they managed to maintain Orthodoxy identica} with itself, just like they 
had maintained the identity of the Balkan peoples throughout the four centuries of 
Ottoman rule. Johann Schneider, the author of a doctoral thesis about Şaguna, which 
was then turned into a book, critically cites this description as ''unilateral and pejorative" 
and totally wrong insofar as Şaguna is concemed. "Of course," he writes, "the bishop 
from Sibiu was not among the 'creative' Orthodox theologians who innovatively 
valorised, through their own creative projects, the theological tradition before them, 
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which might have led to a revival of Orthodox theology." However, within the limits of 
his time, ŞaEa opened new perspectives for the academic theology whose birth was 
underway. 17 We believe that F. Heyer's assessment is important because it emphasises 
the predominantly politica! character of the nineteenth century and the unfavourable 
conditions in which South-East European Orthodoxy had to carry out the work of 
preaching the Gospel message. That is why Telegraful Român was not an ecclesiastical, 
but a political-ecclesiastical newspaper. The articles it published served to popularise, 
debate and familiarise the readers with the contemporary political, cultural and social 
issues, and to prepare them for receiving an increasingly diversified press that would 
take centre stage in the coming decades. 

178 Johan Schneider, op. cit., p. 44-45. 


