The Thracian King’s Tomb
(an attempt at a new interpretation)

Konstantin RABADIJIEV (Sofia)

The study presented aims to discuss the architecture of king’s tomb! from
the stand point of the Thracian burial practice: the approach leading to the under-
ground burial chamber (the dromos?) interpreted in modern literature as an
entrance towards the dead (to the Underworld), why not as an exit to the world of
the living, in which the deified King had to return? The reason for this entrance to
the burial chamber is proposed to be for:

- laying of the dead body in the burial chamber;

- multiple use of the vault for successive burials - a family (a dynastic)
tomb;

- an approach to the chamber for memorial services, or for certain rites in
honour of the heroized dead.

Having in mind that the tomb was constructed before the tumulus was piled
up (or simultaneously)3, it was possible for the deceased to be laid directly into the
burial chamber and in such case the dromos would be superfluous, as in the case
with numerous burial tumuli without vaults, or without a possibility for an access
into it4. I cannot accept the idea that the vault, which probably had been built
during the King’s lifetime, up to his death has functioned as a temple5, because the
tumulus, as Herodotus told (Hdt. 5, 8), was made as a part of the funeral rituals,
and the same regularity, archaeologically proved, we can trace also in the contem-
porary burial tumuli without any built construction underS. Thus the vault could
not function as a religious place without the mound above it.

I cannot accept also the idea about a multiple use of the burial chamber’ as
a reason for the existence of dromos: the confined space inside was provided for
one, not more than two klinai, which means that the secondary burials violated the
custom that the tomb had been ordered and built for8. There was no place inside
for the mortal remains of the preceding burials® and the question is whether such a
“cleaning” we can interpret today as a disrespectful treatment of the mortal
remains (unbelievable according to the literary evidence for the Thracian burial
rites!9), or as a part of ritual requirements for their burial outside the vault!! (under
its floor?12), although the secondary burials out of the tomb are still not registered
archaeologically !3. The opposite is proved, maybe, by the existence of more than
one vault in the close proximity of one necropolis, or even under the same
tumulus 14,
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The other popular opinion interprets the use of the dromos approach for cer-
tain memorial ceremonies!S. To specify their nature it is necessary to distinguish
theoretically the family tomb from the tomb-heroon in which the deified King has
been honoured, because the archaeological research gives enough proofs for rituals
performed on the tumulil®, as well as in front of the sepulcher itself where the
memorial service had been held!7, as it is the case with burial mounds without any
built construction under, where memorial sacrifices and libations were done: the
excavations of tomb N 2 in the Great Tumulus near Vergina revealed a built altar
in’ the mound just above the sepulchre. This proposes the memorial service to be
done at the time when the tumulus was piled up and the tomb had already been
closed (it had no dromos)!8. Here we have to discuss also the question concerning
the horses discovered today in front of the tomb’s entrance, in the dromos, even in
the burial chamber itself!9. They were left there, not buried and hindered the pene-
tration inside if not for hygienic reasons only. To the opinion stated, that these
horses were sacrificed with the last burial and after the tomb was closed for ever20,
I would oppose the fact about sacrifices of a horse (horses) at funerals in mounds
without any built constructions. The question of course is who was the one to con-
sider which burial to be the last in order to “seal” the entrance once and for ever.

In such case we would hardly appreciate that the dromos approach to the
undermmound chamber has been built only as an entrance to help the profaners after.
One of its probable interpretations is as a road out of the World Under (the burial
chamber) - i.e. as an exit through which the deified King can return to the World
of Living, but mortal men. '

Thus the tumulus with the burial chamber in it is explained as the World
Mountain (the body of the Mother-Goddess) with the cavern in it (her womb) and
the road to the cavern (i.e. to the womb) being the dromos itself2!. The monarch
buried into the vault-cave-womb was supposed to be born for a second time, but
already from the womb of the Goddess and this time for an eternal life. Subor-
dinated to this idea of rebirth was not the tomb’s architecture only, but also its
entire decoration??, as well as the burial rites, revealed through synchronous buri-
als too, in mounds without any built constructions. Here I would like to mention
the burial wreaths discovered in graves, the same that we can see on the mural
paintings inside tombs, bearing the idea for regeneration23, as well as the horses
and chariots discovered in graves and tombs, which we also can see on wall-pain-
tings inside - the chariot with horses and a saddle-horse in front of Zaba mogila,
the same as depicted on the wall-paintings in the burial chamber of Kazanlak’s
tomb and on the funeral relief from Shapla-dere on the Aegean coast of Thrace?4,
The horse being interpreted as a solar animal (the Sun’s chariot) - the idea about
the Solar cycle (sunset which is death, and sunrise - rebirth and resurrection) - thus
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the horse is revealed as a mediator between the worlds2. And this was the reason
for the gods to appear on chariots and the mortais (as Herakles was) to ascend
among gods alsc on chariots26. This can explain the chariot’s position in front of
the tomb in Zaba mogila near Strelcha, as if waiting for the King’s exit27.

In his lifetime the King was the one to maintain ti. contact with gods as a
mediator (the king-priest), after his death, deified probably, he continues his pro-
tection of the living, but mortal people28. In such case his vault can be revealed as
a temple, dwelled by the deified King - a heroon. The Greck term 1jp®@ov
(hodLov), perhaps not too accurate29, but felicitous, because the Greek hero had
his power only in the town where his grave (cult) had been worshipped30. Thus he
is proposed to be a daemon, then a god - an avdpwmnodaipwv as Euripides
describes Rhesos to be after his death (Eurip. Rhesos 971). In the modem literature
on Thracian vaults the term named after the Carian king Mausolus3! proved to be
used improperly, because of its meaning as an overground construction predomi-
nantly32.Thus the mausoleum has been related mainly with the function of political
power (the Hellenistic fashion), while the heroon concemns the religious practice
and the cult of the deified Ruler as one who can assure Life and Prosperity33.

The prototype of these ideas can be traced in the Hellenized myth about
Rhesos, who after his death will not go beneath the black earth (as Demeter’s
daughter owes to her mother), but from inside the caves of the mountain, rich with
silver, he will be gazing at the daylight like an anthropodaemon, as the prophet of
Bacchus (Orpheus?) had lived in the rock of Pangaeos, honoured by the initiated
(Eurip. Rhesos 962-975). This can be traced also in the story told by Herodotus
about Zalmoxis who vanished for three years from the sight of the Thracians into
his underground chamber, in order to appear again on the fourth (Hdt. 4, 95)34, and
Hellanicus, according to whom the Getai tribes of Terizoi and Krobyzoi practiced
the rites of immortality, believing their dead that go to Zalmoxis will be back
again. This was the reason for their feasts and the victims they sacrificed - their
belief that the deceased will be back (Hell. fr. 73). Maybe this idea is the proper
explanation of the inhumation ritual, examined in nearly all of the vaults here dis-
cussed - their belief in physical immortality3, as the Getai who practiced the rites
of immortality3® - i.e. they pretended to be immortal (Hdt. 4, 93), and as Plato ex-
plained the unity between the soul and the body that a Thracian physician, one of
Zalmoxis’ followers, had taught (Plat. Charm. 156¢c-157c). To this is opposed the
Greek Orphism and the idea about the body (o®@pa) as a sign (ofjnua) of the soul,
interpreted by Plato as a grave (prison) of the immortal soul (Plat., Cratyl. 400c;
Phaed. 62b; Paedr. 250c)37. So I cannot accept the equivalence between the two
doctrines as proposed by D. Gergova38.

These ideas can be traced also in the poetic myth about Orpheus and
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Euridica which in its late, hellenized (?) version puts the accent on the explicit
limit between the two worlds: that of the living and of the dead (Apollod. 1, 3, 2).
An earlier myth with a happy-ending has been suggested in accordance with the
Thracian influence on Greek Orphism, as the words of Admetos have been inter-
preted (Eurip. Alc., 357-360)3%. Thus under the Greek religious influence, later
authors misunderstood the Thracian religious ideas, speaking about the immortali-
ty of the soul, that has to return (Pomp. Mela 2, 2, 16-33; Solin. 10, 1-11)40, the
same as we can trace in the ritual practice of Athenean Anthesteria®! .

All these ideas we can trace in the decoration of the tomb near Kazanlak and
the main scene here discussed as a “heroic banquet™2 - a popular scene in Greek
art¥3. The gesture with the hands of the married couple, similar to “dexiosis” in Greek
art, here is interpreted as a new reunion of the married parted by Death, as can be seen
on Greek funeral memorials#4. May be this was the reason for the proposed interpre-
tation of the scene as a wedding ceremony*3, or even hierogamy“6. In contrast to the
Greek banquet, the king is sitting on something like a shortened kline4?, while his
wife, as it is accepted by the Greeks?#8, is sitting on a chair (a throne?). The King who
is the only to give wine and food to his men, here is depicted to hand a phiala to his
wife - we can compare the scene with the banquet in Seuthes, described by
Xenophon, where the tripods in front of each one of the guests, are mentioned too,
and all those present there were sitting in a circle (not reclining on klinai) -
kadnpévolg kUkAw; also the king who has been endowed with rich gifts, a horse
among them (Xenoph. Anab., 7, 3, 21-26), the same as we can see on wall-paintings
in the tombs near Kazanlak and Sveshtari. Looking at Kazanlak’s frescoes a compari-
son arises with the words of Plato about the doctrine of Mousaios and his son
(Eumolpos?), that the pious men, crowned with wreaths, spend all their time in feas-
ting, thus thinking the everlasting drunkenness to be the best price for the virtuous life
they lived (Plat. Rep., II, 363 d). This tumns my attention to the idea, already stated,
about the stone klinai in the tombs and their purpose for the banquets of the heroized
dead, but not as funeral couches for the everlasting sleep of death, even the idea that
the tombs resemble in plan the temporal tents for feasts (the éonatdgua), set up by
the kings at places shaded with trees and watered with running streams4S. And the
question here concerns again the Thracian tombs and their personal character: the
number of klinai in them - one, rarely two3?: for the King and his wife at their “heroic
banquet” and all the others would be merely servants, as the mural painting has
shown. The same as Herodotus tells us about the andreon of Zalmoxis, where he
entertained and treated the chiefs among his countrymen, and taught them that neither
he, nor his guests, nor any of their descendants should ever die, but that they would go
to a place, where they would live for ever and have all good things (Hdt 4, 95).

Here it is interesting to discuss the images of the Royal couple: the artist
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who succeeded in presenting the Holy Beginning, where the king - solemn and
passionless, has returned>!, he could not escape his own rea'ity, when the King is
dead and his wife is deep in sorrow at the parting, the wife who remains in the pro-
fane time of the ordinary mortals, dependent on the implacable lapse of the days>2.
And if the King after his death is to go to Zalmoxis, in whose mysteries he has
been initiated in his lifetime (he has visited him)?3, it is Zalmoxis to receive him
on the feast in his underground chamber (the tomb)®4. Thus Zalmoxis is to be
interpreted as a god-protector of the King’s transition to the world of Gods - as
told by Porphirius, that the barbarians worshipped Zalmoxis as Herakles (Porph.
Vita Pithag., 14 f), if only Porphirius had perceived Herakles as we can suggest
today in the reconstruction of his myth and cult33.

Here an interesting question comes up as some scientists recognize Demeter
or her daughter Persephone in the tall woman who offers food to the Royal
coupleb. And the question is about the scene in the tomb: is this not the place for the
blessed in underworld Kingdom, where Persephone is receiving the newly come, ini-
tiated in the Great Mysteries at Eleusis, which again reminds us of the link, already
mentioned, between Eumolpos and Musaios, Orpheus and Thrace in the syncretism
of Greek religious and philosophical ideas. But this would solely mean that these
ideas from Greek Orphism, close to Thracian religious thinking3’, penetrate (or
return?) in the hellenized Thracian society (the time that most of the known tombs
were built). And this was the only reason perhaps, for these ideas to be adopted in
such a conservative sphere of social life as the burial rites and beliefs are.

Gone to his immortal life, blessed in his eternal existence, the King can
always be prayed to return back to the mortals and this was the reason for the tomb
(his heroon) to be connected with the world, using the dromos approach38. This is
the road to the world under, but also to the world of the living - the road that the
only one to pass through in its two directions was to be the King39. For all the
others it had only one direction and that is why the proposed rituals inside it, I
would associate only with the King and his cult - he who maintained the right (also
the duty?) to visit his predecessor, may be for the reasons of his own initiation60,

The archaeological research on some of the tombs proposes that at one time
or another the tombs were finally closed, may be as a kind of a ritual after the
death of the next king when a new tomb was built as a center of the religious
cult61?

Konstantin Rabadjiev

Sofia University, Dept. of Archaeology
Tzar Osvoboditel 15
Sofia 1000 - Bulgaria
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NOTES

1. The dimensions of the vault were as to assure space for an erected man (CtosHos
T., I'pobrryrara apxurextypa 8 Cesepor3royHa TpakHa B CBETIHHATA HA KOHTAKTHTE
¢ Marna Asng (VI-III 5. np.x.e.), Terra Antiqua Balcanica IV (1990), 122). In modemn lite-
rature the burial mounds have already been discussed as made for the aristocracy - the
tumulus as a social sign, later - an economic (Kutop I, Tpakxu#ckure moruan, Thracia 10
(1993), 39-80; Kutoe I'., Tpakurckure moryan B bsarapuna, ToguIIHAK Ha genap-
TameHT Apxeonorus ksM HBY, I, (1994), 67 cn.). Thus the vaults we can attribute to the
most prominent part of aristocracy, and those with a possibility for an access to the burial
chamber - to detennine as Royal, and this is the aim of the paper proposed.

2. [ mean the dromos not only as a construction leading to the burial chamber, but
also the vaults that were situated in the periphery of the tumulus and whose entrance
remained uncovered (archaeologically proved) for a certain period of time: the one near
Philippopolis (Borymaposa JI., Konaposa B, Kymorra rpobrnua kpait ITiosans, B:
Studia in honorem K. Skorpil. C, 1961, 279-296, ¢ur. 5, 6); near Varbitza (Atanacos I.,
Tpaxnfckara rpo6HHLa npH# rpag Bep6uua, Baprencka obiracr, TMCBE XVI (1990),
26); near Sveshtari (Gergova D., Studies on tumulus N 13 from the eastern necropolis of
Sveshtari, Hellis II (1992). Sboryanovo - Studies and Prospects. Proceedings of the
Conference in Isperich, 8 December 1988, 119 f). The ornamentation of the entrance has
been considered as a proof for its free access (Kutop I'., Tpakusicxkara rpo6HHLa-
map3onelf kpa#d Ctpesrya, Bexose 1977, N 1, 12-21), but the tomb’s entire decoration in
and out, has been directed not to its visitor-spectator, but to the world beyond (Mapa3os
WB., MHT, pHTyanr u H3KyCTBO y TpakHTe, YHHBEpPCHTETCKO H3dartencTBo “Cp. Ki.
Oxpuncku”, C., 1992, 422). These problems we can trace in the Macedonian tombs with
their richly decorated fagades that were covered with mounds soon after the funeral
(Andronikos M., The Royal Tombs at Vergina, Athens 1980 (Athens Annals of
Archaeology X, 1977, 1), 44; Fedak J., Monumental Tombs of the Hellenistic Age: A
study of selected tombs from the pre-Classical to the Early Imperial Era, University of
Toronto Press 1990, 40); also in the tomb in Ginina Mogila near Sveshtari, similar in plan
and construction, to those in Macedonia, with the dromos that was added (not as a part of
its construction) to the entrance, as the thracian tombs were - may be as a ritual require-
ment here in Thrace. See also: Pycesa M., Tpakxuickara rpobHigHa apxHTekTypa B
6zsrapckure 3emu npe3 nepuona V-III b. np.x.e., Fonpumank Ha BUAC XXIX (1981-
82), cB. 1, 301-317; INpobaemn Ha Tpakuiickata rpo6HU4YHA apxuTekTypa B 6bJ-
rapckuTte 3emH npe3 V-III b. np.H.e. -I'oauurank va HUTIK III (1984), 11-22.

3. G. Kitov was the only one to propose just the opposite (Katos I'., Tpakusickure
moruan kpai Ctperya, C., 1979, 21).

4. Only 14 of the known more than 40 vaults have dromos as a possibility for an
access to the undermound burial chamber (Pycepa M., Tpaxuiickara rpo6HIOKa
apxHrektypa..., 306 f). Interesting for our discussion are the one-chamber tombs with
entrance, but without any possibilities for an access in, under the mound: the one near
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Malko Belovo, Pazardzik district (Benkos WB., Kymosrnara rpo6unua npa c. Marko
beroso, THAM VII (1943), 37-43); near the village of Ruetz, Targovishte (Beaxos Hs.,
Hosw mornaun naxogxu, UAN V (1928-9), 37 £, fig. 46); near the village of Staroselka,
Shumen district (Bacunesa [., TpakHicko Moruato morpebernne npy c. Crapoceika,
Hlymerickn okprr, Apxeonorus XIII (1971), N 3, 39-41); the tomb N 3 from “Mogi-
lanska” tumulus in Vratsa (Huxonos B., T po6ruua III or Mornaarckara Moruaa 8s8
Bpanta, Apxeonorua IX (1967), N 1, 11 ff); the tomb in “Akchilar” near Odessos
(Mupuep M., ITamerHuun Ha rpobHaTa apxurexTypa B OQecoc H HEroBara OKOJIHOCT,
In: Studia in honorem acad. D. Dechev. S., 1958, N 4, 573 f, fig. 5), and the newly discov-
ered tomb in “Malkata mogila” near the village of Sheinovo (Kitov G., Theodossiev N.,
New data on Thracian archaeology and religion from the tumulr near the villages of Shipka
and Sheinovo in the Kazanlak region, In: Studia in honorem Alexandri Fol (= Thracia XI).
S., 1995, 320, fig. 2). The question is weather we can interprete the entance, that could not
be used, as a tradition from the house architecture (the idea about the eternal home) or as
an imitation of the king’s vault with a decorated entrance and a possibility for an access
into it? Or, as it is in Christian eschatology, in the Doom’s day when all the dead will
resurrect from their graves - thus the entrance was made for the deseased and not for the
living.

5. Mapa3sop Us., KM cemanTnkara Ha creHonHcure or Kasawasuwkara rpo-
6nuua, Uskyctso 1978, N 7, 25; Teonocues H., Xuepon Opoc. -Kyatypa 1990, N 6, 65.

6. Gergova D., op. cit, 119 f, Touepa 3n., [Torpebanraure o6HYaH Ha TPaKHTE H
BgpaTa HM B 6e3cmbpruero, B: MexnyHaponeH cumno3uym - CeBTONOJNHC U
HanrpoduuTe moruyn B FOronarouna Espona, Ka3zaniibk 1993, 30.

7. ®unos b., Kynoaunre rpobuuun npn Mesex, UBAH XI (1937), 79, fig. 89);
MuxoB B., Axrnynara rpobrnya npu Kaszawaskx, BAH, C., 1954, 28; Benenuxos Us.,
Tajgnara Ha Tpakxurcknte moruad, C., 1968, 21, 23; ®on An., JToauTHyecka HCTOpHA
Ha TpakHuTe. Hayka u n3kycrso, C., 1972, 64; Venedikov Iv., L ‘architecture sepulcrale en
Thrace, Pulpudeva 1 (1974), 57; Yanspos B., Magxaposcxara rpo6unna, MIIK XXV
(1985), N 4, 28; Nomapancku M., Tpakurckn 6oratn morpeberns, Terra Antiqua
Balcanica III (1988), 81; I'ouera 3a., op. cit., 29; Kutos I'., Tpakurcknre MOrHan B
brarapua..., 77. B. Nikolov, having in mind the example of the tumulus in Vratza with
three successively built tombs under it, has suggested that this problem was surmounted
with the use of the dromos as a possibility for a multiple use of the burial chamber
(Huxkomnos B., op. cit,, 13).

8. The tomb near Magliz was painted again and the dromos was prolonged, proba-
bly due to enlarging of the tumulus (IJanosa I'., I'etop JI., TpakuiickaTa rpobuuua npu
Msramxk, Apxeosnorus XV (1973), N 2, 15-29; T'eros JI., Msruuxkxara rpo6HuLa.
Bwarapcku xynoxuuk, C., 1988, 15 f); the second use of the tomb near Mezek demanded
a new pavement of the floor with stones (dunos B., op. cit,, 1-116); and in the tomb in
Ginina Mogila near Sveshtari, a second kline has been added, that was not provided in pri-
mary, so the architectural design was partly broken (Fol Al., Chichikova M., Ivanov T.,
Teofilov T., The Thracian Tomb near the village o f Sveshtari, Svyat Publishers, S., 1986,
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Pl. 42, 43; Ununkona M., Cpewapckara rpo6HHLa - apXHTEKT ypa H JekopaLHA, - Terra
Antiqua Balcanica III (1988), 125-143; Teo¢unon T., AHarH3 Ha cTHAOBHTE 0OCOBEHOCTH
Ha TpakHHckaTa rpobrxua npy c¢. Ceewmapn, Terra Antiqua Balcanica 11T (1988), 157,
159; Pycepa M., Haxon HaburomeHns BBpXy apXHTEXTypara Ha rpobruuara B “I'HHHHa
morniaa” kpa# c. Ceewapy, Terra Antiqua Balcanica IV (1990), 113.

9. Such “places” - the niches in walls for the mortal remains (ashes) are to be seen
in tombs in Macedonia, even one in Lefkadia has twenty two niches in two rows with the
names of the dead being painted over them (Kurtz D., Boardman J., Greek burial customs.
Thames and Hudson, L., 1971, 275).

10. Ilonos A., [Ipoy4sarna Bspxy Tpakufickara peauras. 1. - O6eacMbpTaBaHeTO,
rCY U 75 (1982), 13-47.

11. D. Gergova has proposed a ritual dismembering of the dead body, practiced by
the Thracians on account of the Orphic mythology, thus the sepulchre is interpreted as a
temple in which the rite of immortalization took place (Gergova D., The Problem of the
“Plundered” Thracian Tombs and it’s proposed solution: A New Method Applied during
Excavations, In: Heinrich Schliemann. Grundlagen und Ergebnisse modemer Archaologie.
100 Jahre nach Schliemann’s Tod. Berlin 1992, 290 f; I'eprosa ., O6peast Ha
obescmbpraBarero B [pesra Tpaxus. C., 1996, 96-109). My reason for the rejection of
this concems our knowledge about the hon-ours, the remains of Orpheus and Rhesos were
treated with (Mapa3os Us., op. cit, 312 f; about the cult of Rhesos in Amphipolis: Isaac
B., The Greek Settlements in Thrace until the Macedonian Conquest. E. J. Brill, Leiden
1986, 55-58), and from Orphic texts a variant is known concerning the regeneration of
Zagreus from his gathered remains, (Boraauos b., Opde# u aApesrara murosorng Ha
bankawnre, Yuupepcurercko ugatenctso “Cp. Ki. Oxpuncku”, C., 1991, 38 f.

12. The only known to me sounding under the floor has been done by B. Fiiov in
the tomb near Mezek (dunos B, op. cit,, 18 f)

13. The proposed secondary burial of the mortal remains in a pit out of the tcmb
(Teprosa M., op. cit, 66 f) as can be seen in the tomb near Voivodovo, Haskovo district
(Ananxos H., Tpakusicka rpobrnya B c. Borsogoso, Apxeonorus VIII (1966), N 4, 52-
56) was done probably by the thieves, as the author has proved; and the tomb near
Madjarovo (YanwvpoB B., Apxeororuyeckn otkpuTrna B Manxaposckara rpobHHLa,
ACP 3a 1986 r. Pa3srpag 1987, 105-107) is still not published in detail.

14. Kutos I'., Tpakxuiickure mornan kpasi Ctpesya..., 12 £, fig. 13.

15. Kutos I'., Kynoawute rpobanuun npu PasHorop B Pogomure, Apxeonorus
XXXI (1989), N 3, 33, 37; Ilonos M., 3asmoxcHe. perHrua u obIecTBO Ha TPakHTE,
Yuusepcutetrcko u3gateactpo “Ce. Kn. Oxpunacku™, C., 1989, 197 f; 'etos JI.,
TpaxufckH rpo6HHLH B XHHTEpAaKAa Ha CeBTOMOIHC Ipe3 eTHHHCT HIECKaTa enoxa, B:
C6opHuk TpakuiickaTa KyJATypa npe3 eJIHHHCTHYeckaTa ermoxa B KasaHiabuikus kpaii.
Kasauask 1991, 22 (: Touesa 31., op. cit, 29; Kutos I'., TpaxkuickHTe MOruin B
bviarapus..., 71.

16. Kutos I'., Tpaxusickure moruay B bBearapus ..., 18, T'ouera 3., op. cit., 30;
Teopruena P., JTomuransrsie 06psas Bo @pakun (koren II-I Tteic. go H.3.), Terra
Antiqua Balcanica VI (1991), 25-31.
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17. A bothros with human and animal bones, sherds and golden artefacts has been
found in front of the tomb’s entrance in tumulus N 13 of the Eastern necropolis near
Sveshtari (Gergova D., op. cit., 120); a hearth with traces of a long use was found in front
of the sepulchre near Vurbitza (Atanacos I'., op. cit,, 25); as well as vessels with their bot-
tom up, that were discovered in front of the sepulchre near Brestovitza village, Plovdiv dis-
trict (Cepacimona B., Pycesa M., Kucrvos K., Henybankysann TpakHickH mamMeTHHUH
or 3emanuiata Ha cenara bpecroswuya u ITspsenen, [Inosauscko, UMIOB XVIII
(1992), 70).

18. Andronikos M., op. cit,, 29 f, Fedak J., op. cit, 105.

19. In front of the tomb in Zaba mogila near Strelcha a chariot with two horses and a
third saddle-horse have been discovered (Kutos I'., Tpaxusicknte morumn kpaf Ctpesda...,
6. fig. 5, 29); a horse in the open antechamber of the tombs N 1 and 3 near Yankovo
(dpemcu3ona L1s., Hagipobun moruaun npx c. Aaxoso, AW XIX (1955), 61-72) and near
Kaloyanovo (UnunkoBa M., Tpakuickara mornaHa rpo6rnua or c. Karoasoso,
Cuuserickn okpsir (IV B. np.a.e.), AN XXXI (1969), 45-90); a horse (horses?) have been
discovered in the dromos (on the floor) of the tomb near Mezek, according to the men that
were the first to enter in (dmnos b., gp. cit,, 4), as well as in the dromos of the tomb near
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